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PREFACE.

The definitions of the Shortei- Catechism of the

Westminster Assembly have been always admired

for the exactness and conciseness of the terms in

which they are expressed. These quahties adapt

them to the use of memory, being so brief that

they are no burden to the mind, and so compre-

hensive that they are susceptible of being expanded

into a full system of inspired truth. But this very

excellence is the source of the greatest disadvantage

which has been found in the use of the Catechism

in the indoctrination of the young. For the terms

of the definitions, though easily retained, are nei-

ther so easily committed nor understood as they

would be if they were more difiiise and less tech-

nical. Hence it is so common to find children

averse to the task of committing the answers, and

when they have accomplished this, appearing to

have very faint ideas of their meaning.

It is believed, however, that this effect is less

attributable to the Catechism, than to the mode of
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teaching it, and that if children were led, from the

first, to understand the language and perceive the

connexion and comprehensiveness of the definitions,

their progress would be both agreeable, and more

immediately beneficial. To accomplish this, the

use of the Catechism must not be a mere task for

the memory, which the catechumen performs by

rote, listening to the question only for its catch-

word lo the answer. Each paragraph may be so

explained, illustrated, and applied, that a child can

at once attach meaning and authority to the sound,

and early learn to discover a mass of practical truth

under a short proposition.

Many persons who have learned the Catechism

mechanically in their childhood, and under circum-

stances that connect no very agreeable associations

with it, never make much progress in their under-

standing of it afterwards, nor of the faith of which

it contains the elements, because they have not

been taught it as a connected arrangement of sacred

truth, but as so many detached and general defini-

tions. In this manner one of the inestimable advan-

tages of the compend is lost, namely, the perma-

nent acquisition of a system of doctrines in a form

and in terms capable of the most important uses to

the Christian, in the advanced stages of his know-

ledge and experience.

The author of this work has had in view these

facts and these classes of persons in composing it.
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He has selected the first answer in the Catechism

as his subject, because it presents in itself a topic

demanding the first attention of every human being

—nothing less than the design of our existence,

and the supreme duty of our life. As a secondary

object he designed the work as a specimen both to

children and their catechists, of the manner in

which the Catechism may be made plain, if not

attractive, and his aim throughout was to lead its

learners of every age lo understand, and by the

blossing of God, to feel, the personal application of

a truth which many of them have regarded in no

other light than as a sentence for recitation.

Perhaps the volume may not be unsuitable as a

text-book for Bible-classes, and some of the classes

of Sunday Schools, as well as for more general

purposes. It has been with a view to its use in

connexion with the instruction of children that the

illustrations have been more various, and the same

ideas repeated in more forms than would otherwise

have been necessary. It is difficult to make a

strong impression on the memory and understand-

ing of the young, and carry these impressions

through a course of reasoning, without much re-

view and repetition.



[from flavel's character of an evangelical pastor.]

" Except you have a knowing' people, you are not like

to have a gracious people. St. Paul's prudentials lay much
in this. 1 Cnr. iii. 10 :

' As a wise master-builder, I have
laid the foundation.' And indeed this is the master-piece

of a master-builder. All your excellent sermons will be
dashed to pieces upon the rock of your people's ignorance.

You can never pitch upon a better project to promote and
secure the success of your labours, than the fruitful way
of catechizing.

" What age of Christianity ever produced more lively

and steadfast Christians than the first ages ? And then the

care of this duty most eminently flourished in the ciiurches.

Clemens Alexandrinus, Origen,Optatus, Basil, Austin, and
Ambrose, were all catechists. And it is the opinion both

of Chcmnitius and Zanchy, tliat that exercise which Christ

honoured with his presence in his youth, was a cateche-

tical exercise.

"We that live in this age have as much obligation as

they, and God hath furnished to our hands the best help

for it that ever any age since Christ enjoyed. As chemists

extract the spirits of herbs and minerals into some rare

elixir, so have our venerable Assembly (lately sitting at

Westminster, now in glory,) composed for us the most judi-

cious and compendious system that ever blessed this age.

And to make it 3'et more useful, divers worthy hands have

been employed, some in one method and some in another,

to make some compendious answers more intelligible to II10

people. And yet I am of opinion, somewhat may be further

done to advance that great design, in a third method, that

shall not only make those points more intelligible, tiinn in

answering by yea and no; or drawing out the subservient

answers to sucli a length as too much charges the people's

memory, but withal to intermix the most useful practical

matter with what is doctrinal. If such a course might

obtain in all our congregations, I think it would greatly

discover our prudence, and turn richly to the account ot

our people's profit,"



CHIEF END OF MAN.

CHAPTER I.

AN END.

When we see a bridge, a telescope, a canal,

a railway, or any thing else that man has

made, we believe at once that it was made

for some particular purpose. In these and

the like cases, the things are so familiar to

us, that we know the purpose for which they

were made ; the bridge, to furnish a safe pas-

sage over the stream ; the telescope, to enable

us to see objects too distant for the eye to

perceive without aid ; the canal or railway,

to carry travellers and merchandise from

place to place.

And if we should see any thing that had

been formed with care, though we should not

be able to tell or imagine what it was in-

tended for, yet we should at once conclude

9
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that the maker of it designed it for some use.

We should not think that any man would

expend his time and labour iu making arti-

cles merely for the sake of making them,

and without having some object in view

which they were to accomplish.

So when we see a man busily employed

at some particular work every day, as a car-

penter with his boards, a weaver with his

loom, an engraver with his copperplate, we
conclude that each has something that he

wishes to accomplish—some one purpose on

which his mind is fixed. The carpenter is

not sawing and planing and measuring and

fitting, merely to destroy his boards and to

pass away his time. The weaver is not sitting

from morning till night, with his hands and

feet in constant motion, for amusement. And
the engraver is not sticking the copper only

10 see how rough he can make it. No: in

these and all such cases in which we see a

sensible man so employed, we at once believe,

and may almost be said to know, that he has

some object in view ; that something is to be

made ; and that after a time we shall see that

he was all the while engaged in making a

table, a carpet, or a picture.



OF MAN. 11

And so natural is this belief to us, that if

we should notice even a brute animal em-

ployed in some regular labour, we should

conclude that it had some design : as when
we see a wren busily engaged in collecting

twigs ; an ostrich digging a hole in the sand

by the shore ; or a beaver persevering in

gnawing at the trunk of a large tree.

Now, in all these examples, the object or

design may be called the end which the dif-

ferent labourers have in view. The man who
with great study and toil invented and then

made a telescope, and the little wren which

was so active for a day or two in gathering

sticks, had each an end to accomplish. The

end of the one was to be able to see the stars

more distinctly ; the end of the other was to

make a nest. So the end of every machine

or work is that purpose which it was de-

signed to effect. The end of a press is to

print books ; of a mill, to grind ; of a pump,

to raise water.

It is called the end because when that is

accomplished the work is jfinished—what was

wanted is accomplished. The end of a

watchmaker, in sitting down to his toil, is to

make a watch, and he does not stop till the
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watch is complete with its works, dial-plate,

hands, case, key, and all that is necessary

for his purpose. Then the watchmaker's

end is accomplished.

Again, the watch has an end. It is to tell

the hour and minute correctly. Until it does

this it does not fulfil its end. If it moves too

fast or too slow, or stops, or breaks, it does

not answer the purpose for which it was

made, and it must be repaired or altered

until every thing is right, and then it answers

its end.

What 1 have just said of the watch and

the watchmaker having both their ends, one

as the maker, and the other as his work-

manship, IS true of the other instances that

have been mentioned, and of all others of

the same kind. Every thing is expected

to answer the purpose for which it was

designed. If it does not, and the maker has

done his part well, then there must be some

fault in the thing itself The materials have

been bad; or something has affected them.

Wood that appeared sound may turn out

to be rotten ; or delicate machinery may

have been disordered or ruined by some hard

substance getting into it. In such cases the
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things that are made do not fulfil their end:

and yet it may have been no fault of the

workman. Still he loses his end.

CHAPTER II.

A CHIEF END.

When a house is to be built, a number of

persons, of different trades, must be em-

ployed. The architect makes the plan ; the

surveyor marks out and measures the ground;

the diggers make a place for the foundation,

which is then laid by the masons, and upon

it the bricklayers build the walls ; after that

the carpenters, plaisterers, painters, plumb-

ers, glaziers, tin-workers, and other me-

chanics have each something to do before

the house is fit to be occupied. The owner

of the house in employing all these workmen

may be said to have two ends in view. One

is, that each man shall do his proper part and

no more: that is, that the bricklayer shall

do the brick work, the carpenter the wood

2
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work, and so on with the rest. His end in

employing them is that each may do his part,

and just as each does this, is his own end

gained. These may be called his subordi-

nate ends. But his great object is to have

the house built, and this end is not gained

until each workman has finished his share,

and the building is complete and fit to dwell

in. This end is his chief end. He hired a

man to dig the cellar ; but it was not his

chief end to have a cellar, but to have a

house. The cellar was an essential thing to

be done, but it was only a subordinate end

to a cliief end.

If you should go into a watch-manufacto-

ry, you would find one man making wheels,

another small screws, another little pins,

another chains, another springs, and many
other men at different kinds of work. In this

case, too, they have all two ends in view.

Each man has his mind fixed and his hands

employed upon his own particular work

—

the wheel, the spring, or whatever it may be,

and the finishing of that work is the end he

has in mind. But this is only his subordinate

end. The chief end of his work is a watch,

and though all shall have completed their
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tasks, the chief end is not accomplished until

the various parts are finished and put toge-

ther, and are found to fit, and to move the

hands properly, so as to keep time.

These subordinate ends which have been

spoken of, you perceive, are all directly con-

nected with the chief end, and are neces-

sary to it. The house cannot be built, or the

watch perfected, unless eacTi of the persons

engaged performs his share of the work. But

there is another class of ends which are not

chief ends, and have nothing to do in pro-

ducing the chief end, and yet have some con-

nexion with it. For instance : a merchant

owns a number of vessels, that are constantly

employed in sailing to China, India, England,

and other parts of the world, taking cotton,

fiour, and other articles to those countries,

and bringing back silks, teas, cloths, and

various productions in return. The merchant,

to carry on this trade, must en)ploy ship-

builders, sailors, clerks, agents and many

other classes of men. Every time his ship is

laden or unladen a great number of labourers

are required. All these he has to pay for

their services : and in this way he gives sup-

port to many families ; and it is to obtain this
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support that the men in his employ work so

willingly and industriously.

The chief end of the merchant in this busi-

ness is to make a support for his own family

and to become rich. It is not his chief end

to furnish the means of living to those whom
he employs. This he must do, and is glad

to do. It is, therefore, in this sense, one of

the ends of his business ; but it has no direct

connexion with his chief end, as the making

of a spring is connected with the making of

a watch. If he is a benevolent man, it will

give him great pleasure to think that by em-

ploying and paying so many m.en he is fur-

nishing the means of feeding, clothing, and

educating their families, and helping them to

become rich themselves. But though they

should starve in poverty, and live in misera-

ble ignorance, yet if his busmess is well car-

ried on he will gain his chief end.

The Levitical law required the Jewish far-

mers when they reaped their harvests to leave

some of the grain standing in the corners of

their fields, and forbade them to glean the

stalks that should fall in gathering in the

sheaves. This regulation was made for the

sake of the poor, who were by the same law
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entitled to the gleanings of the fields and

vineyards. Now, it was one of the ends of

the farmer's employment in those days to

provide in this way for the poor. Bnt it was

not his chief end, and it did not promote his

chief end. If he was a kind man, he rejoiced

in this opportnnity of doing good; hnt this

was not the design or end he had in view in

sowing his seed, and planting his vines.

From these examples we may conclnde

that whilst many small and snbordinate ends

may be answered in the conrse of any word,

there is always one main pnrpose and design,

which may be called The Chief End.

CHAPTER III.

THE ENDS OP MAN.

We have seen that reason teaches ns to ex-

pect a design in every thing that employs

the labonr and skill of men, and even of

brnte animals. The same reason should lead

us to conclude that God had a design in all

his works. How can an intelhgent being

2*
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look npon the numerous and various things

that God has created, and not be convinced

that he created them for some purpose ? In-

deed, this is, as to most of the works of God
that we know any thing of, so plain that we
are not left to reason about it : we feel, and

see, and know, what God's design was. We
do not have to suppose that the sun, clouds,

rivers, and earth, were made for some useful

purpose, and not merely for ornament, or

to display his power, for we know that we,

and all other living creatures, are dependent

upon these works for the enjoyment, and the

very continuance of our life. In these things

the end which the Creator had in view is

plain ; or at least enough of that end is plain

to keep us from wondering why they were

created.

Now, can we see the sun giving its light

and heat ; the rain watering the fields ; the

streams furnishing drink; the air giving

breath ; the brutes affording meat, clothing,

and the help of their strength to man, and

every other work of God accomplishing

some purpose, and yet suppose that man
himself was not created for some end } Or

can we believe that this end was only to
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eat, drink, sleep, toil, suffer, die, and turn to

dust? Either of these suppositions would be

far more unreasonable than it would be to

imagine that a mechanic would take great

pains to make a machine, and provide for

its lasting long, and for its being kept in re-

gular motion, and yet liave no object in view

for the machine to accomplish.

Nor, if it should be said that the duties of

friendship, love, and benevolence, are suffi-

cient ends for our race, would this be satis-

factory ; because how can we account for the

creation of mankind from age to age under

such circumstances of dependence, without

any other design in bringing them into the

world than to provide sympathy and assist-

ance for thetn ?

But though reason would teach us to look

for design in the creation of man, it could

not teach us the whole design of the Crea-

tor. He alone can reveal this : and he has

revealed it in his holy word, which was

written under his own inspiration. By our

reason thus enlightened and taught, we are

enabled to discover the end of man ; that is,

the end for which he -was created, and placed

in this world.
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From the Scriptures, then, we know that

one of the ends for which God made and

qualified man, was to have dominion over

the other living creatures on the earth, to

replenish it with inhabitants hke himself,

and to dress and keep the particular spot in

which he was placed. (Gen. i. 26, 28; ii.

15.) Since the first man and woman sinned

together, and by tlieir sin caused themselves

and all their descendants to fall from their

first estate, man has been required to culti-

vate the ground with great labour, and his

toils and suflerings have become great in

comparison with the ease and happiness he

enjoyed in a state of holy innocence. But

he still continues to perform the same ends

that he did at first. He cultivates the ground :

he keeps the brute animals in subjection ; liis

race is extended over the whole world, and he

still remains what may be called the keeper

of this earth.

In the case of men and brutes, and the

earth itself, we see further illustrations of

what has been said about inferior, or subor-

dinate ends, and the chief end. Each mus-

cle, bone, vein, and member that belongs to

a living body, whether it be human, or that
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of a beast, bird, or fish, has its design. But

these are subordinate to a higher design,

that of enabling tiie brute to serve the man,

and the man to perform the duties that are

required of him.

All the ends of man which have yet been

mentioned are of the inferior Icind. They

relate only to what is accomplished by his

body—his strength, and his superior power

as the keeper of the earth. And yet we

have seen that for man the earth itself is but

an end. It was made for him. If the ends

he fulfils on the earth seem so trifling, when

compared with his capacity of mind and the

powers of his soul, as to make us feel that

they can only be subordinate to some higher

and greater purpose of his Creator, then it

becomes a natural and most important ques-

tion, What is the chief end of man?



22 THE CHIEF END

CHAPTER IV.

THE CHIEF END OF MAN.

This inquiry is one of great interest as a

matter of curiosity. For if it is thought to

be worthy of the study of the most learned

men to discover the nature, properties, and

uses of the plants of the earth ; its trees,

vines, and flowers, and its very stones and

soil ; if it is considered one of the most ex-

alted and worthy pursuits to learn the con-

struction and ends of the different joints,

vessels, and parts of the human frame, surely

it is vastly more important for us to ascer-

tain what is the great, the final, the supreme,

or chief end of. the whole man, considered

as a creature of God, and having not only a

body, but also an immortal mind, heart, and

soul.

But more than this. Such an inquiry it

must be our highest dufi/ to make. We
very well know that we are not like ma-

chines, that are moved by works, and per-

form their operations mechanically. We
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very well know that to labour with our bodies

cannot be our chief end, for the only use of

this is to keep our bodies in life, and to sup-

ply their wants. We know, too, that such

labour cannot be fulfilling the final design of

our Creator, for it is of no more service to

him, than the feeding of a horse is of ser-

vice to its master. As in the case of that

animal, our labour supplies ourselves with

strength and life, but there must be some

higher use still which this strengtli and life

are to answer. The power to accomplish a

chief end is not the chief end itself. We are

bound, then, as rational beings, finding our-

selves endowed with such wonderful faculties

that answer no direct end, so far as the body

and the earth are concerned, to seek for the

real purpose of our existence, that we may
set about fulfilling it.

What then, is the chief end of man ? To
obtain an answer to this question, we must

know what man is, and what is his history.

We have already referred to the facts re-

lated in the beginning of the sacred volume,

that God created the earth, supplied it with

light, water, and food, and then formed man
to occupy and use it as his abode. Thus we
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learn that man is the mere creature of God :

that he is the work of his hands ; contrived,

formed, and provided for by him : that he

not only received life from him, but was de-

pendent on him for the means of sustaining

it. Man did not make one atom of the earth,

of the water, of the firmament, or of the

things hving or growing in them. They
were all made before himself He was

made by the same power as the other works

of the six days, and only differed from them

ni form, until God "breathed into his nos-

trils the breath of life ; and man became a

living soul." He was as much the work of

God as a tree, or a rock, or a star. He was

as entirely in God's power as they were,

and could have been used for any purpose

that God might have chosen. God might

have left his body without life, and filled the

earth with lifeless bodies. Or he might have

given hmi only such life as the brutes have
;

without a mind, or affections, or an immortal

soul.

And after God had imparted to man these

qualities that distinguisli him so highly above

the other creatures, he was still in God's

power. His intellect and soul were just as
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much the creation of God as his head, limbs,

and blood. They did not make man inde-

pendent of God. He could no more continue

his life by his own power, than he could

have brought life into his body when he was

fresh from the dust of the ground. After

the Lord God had made him what he was,

and had given him the dominion of the earth

and all that was in it, and upon it, man was

still subject to God as his superior. God had

given him a place to live in, and the means

of hving. He had not made him a God, and

released him from his inferiority. Man had

not the power of God. He could not make

a single blade of grass grow, or keep a tree

alive, or cause a shower to fall. He had no

power over the light or heat, or the wind.

By these various expressions, I wish to

convey the idea clearly to your mind how

absolutely man was, from the beginning, the

creature of God ; dependent upon him, and

subject to him. Let this fact be remembered,

while we proceed to consider some other facts

connected with man's relation to God.

3
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CHAPTER V.

OTHER CLAIMS OP GOD.

The dominion of God over man, so far as

we have now considered it, springs only

from his power as the Creator, and from the

inferiority and dependence of man. This

may be compared to the authority which a

father has over his young, helpless child.

The father's strength and age, and his rela-

tion to the child, on the one hand ; and the

child's weakness and dependence, on the

other, give the father an authority which

we naturally admit and acknowledge, and

therefore it need not be proved by argu-

ment. Such are mankind, though in a far

greater degree, in their relation to God.

" In him we live, and move, and have our

being. He giveth to all life, and breath,

and all things. We are his offspring."

(Acts xvii. 25, 28.) God has thus a natural

right over man. He is the Supreme Being

;

the Maker, Supporter, Preserver, and Ruler,

of all.
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But God's right to the dominion over man
is not founded merely on his power and

man's weakness. The character of God, and

the nature of his dominion over man must

be considered, before we see this riglit in all

its extent and authority.

Let us remember, then, that God is a be-

nevolent as well as almighty Being, and that

he designed man's happiness in creating him.

He gave him not only every faculty of body,

mind, and heart, the exercise of which con-

tributes to happiness, but surrounded him

with whatever was necessary to gratify the

innocent desires of his nature. We must

not forget that life, as it was given to man,

was an unmixed blessing. As it came from

God it was not attended with pain or sor-

row of any kind. Every hour of life would

have been full of the most pure and complete

peace and enjoyment.

Perhaps you are so much accustomed to

connect some degree of weariness or suffer-

ing with your idea of life, that you can

scarcely think of it as being in itself a great

blessing. But reflect upon this supposition

for a moment. Suppose the choice were

presented to you, of having your existence
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totally destroyed, so that you should die h'ke

a brute and be no more, or to be allowed

to continue in existence for ever, in a per-

fectly happy condition, without any possible

grief or evil that could occur to make life

any thing else than one constant flow of the

highest happiness. Would you not decide

at once in favour of such a life, and account

it a great blessing? Now this was the en-

joyment to which man was introduced. He
knew not that there was any such feeling as

sorrow, or pain, or apprehension. Every

thing in him and around him was bright and

joyful. God was his father and his friend.

He was himself the image of God ; he was

capable of loving him; he was admitted to

intercourse with him. Heaven and earth

were in friendly communication. God and

man loved each other. Man feared no

change ; he dreaded no sickness. Death

was unknown. His prospect was that of

endless holiness and joy. God was not only

his Sovereign, but his Father ; and so good,

so lovely, so kind, so bountiful, so holy ! It

was his happiness to obey the command-

ments of such a superior, and those com-

mandments were easy, and such as tended
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to preserve and increase his happiness. Obe-

dience was a new joy; dependence was a

delight. He could no more have been happy,

or so happy, had God left him to himself with-

out these laws and without this dependence,

than the young and loving child could be

happy, to be forsaken by his parents.

Was not life, under tliese circumstances, a

blessing ? Did not God's power and right as

the Creator, and man's dependence on Him,
constitute mucli of this blessing? Can we,

indeed, think of it as a blessing, if such had
not been the relation of man to God ?

Taking into consideration, therefore, the

Divine power, wisdom and benevolence, as

displayed in the early liistory of man ; and
considering, also, the nature in which man
was created, the situation in which he was
placed, and the kind of government exercised

over him, do we not see that he was under

the strongest obligations to obey and love

God, which can possibly attach and subject

one being to another .''

Suppose man in this condition to be asked,

What is the chief end of your existence ? Can
you believe he would reply, "my chief end

is to enjoy this beautiful part of the earth

—

3*
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to roam about it in search of pleasure, to

consider all things as meant only for my use,

and to be treated accordingly, to think only

of myself and my enjoyments from year to

year for ever ?" Or does it seem more na-

tural that he should say, " I am but a crea-

ture. I was but dust, and God made me
what I am. He breathed his own breath

into my soul ; I am his child. He has given

me wisdom and affections. He has made
me capable of communing with him. He is

my supporter, benefactor, counsellor. What
other end can I know of but Himself? His

is all I have and all I am. I am but the

reflection of his image. I have no life, nor

joy, but in him. This earth and its produc-

tions ; this sky and its lights ; these creatures,

with their various forms and instincts, are but

memorials of him, to remind me, at every

look and turn, of the one Supreme source,

and to lead my soul to him. My chief end

can be nothing less than to devote myself

wholly to my God; to honour, serve, and wor-

ship him ; to live to him, as I live by him and

in him. And though I have duties to those

placed under me and in my care, and duties

to my fellow-creatures generally, whether of
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my own or inferior kinds, yet these, too, are

duties to God, because he has placed me in

these relations, and they are part of the

means which he has graciously afibrded me
oi showing the honour, subjection and devo-

tion that I owe."

CHAPTER VI.

THE DIVINE CLAIMS UNCHANGED.

I ASK the reader if the sentiments supposed

in the close of the last chapter, do not appear

to be such as man would feel in a state of

perfect innocence, and in the other circum-

stances in which he has been described. Are

they any thing more than natural and rea-

sonable for a being standing in such relations

to his God, and to such a God ?

Now it is true that there has been a great

change in the character of man ;
he is no

longer an innocent being. Notwithstanding

these ties and obligations to God, and not-

withstanding the wise, benevolent and easy
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laws by which he was held, he wilfully vio-

lated these restraints, and by sinning, cor-

rupted his whole nature, and that of his race,

for ever.

But remember that this change and fall

had no such etfect on man's relation to God,

as to destroy or effect in any degree his duty

to God. God was unchanged. His rights

and authority were unchanged. He was

still man's Creator, Ruler, and Benefactor.

His goodness and excellence were still the

same ; unchangeably infinite. He had done

nothing wrong. He had not withdrawn

any of his blessings from the earth or from

man, and thus provoked the sin. Man chose

to sin, and havitig been blessed with the en-

tire freedom of liis will, he took his own
course and fell. This did not release him

from the authority of God ; it did not make

him independent of his Creator, any more

than the disobedience of a child takes him

out of the authority of his i)arents, or the

crimes of the thief or murderer remove him

from the authority of the country of which

he is a citizen.

The case is just the same in these respects

now, as it was on the first day that sin was
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in the world, God is still the Creator, the

Preserver, the fountain of life and of good-

ness. He is as benevolent this hour as on

the sixth day of the earth's history, when

he "saw every thing that he had made, and

behold it was very good." (Genesis i. 31.)

His government is just as rightful, his laws

as good and as well adapted to make man
happy, as they were when Adam was their

only subject. Time makes no changes in

the Divine nature ; it discovers no defects in

God's administration; it brings to light no

mistake or miscalculation in the original

purposes and plans of the Divine mind ; it

cannot make him less supreme, or man less

dependent.

If, therefore, in the beginning of the exist-

ence of our race, it was man's highest duty

and happiness to serve and worship God,

and live for him, it is equally his duty now.

If he has become " wholly defiled," and by

his corruption is " utterly indisposed, dis-

abled, and made opposite to all good, and

wholly inclined to all evil," (Confession of

Faith, chap. vi. sec. 2 and 4,) it was by his

own act that this effect was produced, but

this act cannot diminish his responsibility,
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any more than it can alter the rights of

God.

There is a boy who is the object of his

mother's strongest love. All is done that a

wise affection can do to make him happy, and

to endear him to her. The child not only

feels that his parent has a natural claim upon

his obedience, but he has such a rfegard for

his mother's excellence and loveliness, that

the very joy of his young heart is to do her

will and promote her happiness. It is his

greatest satisfaction to be dutiful and affec-

tionate, and he thinks of no other reward.

Time passes on. Every year only increases

the mother's love as she watches and guides

the progress of her child. Her control con-

tinues to be as judicious as at first ; her ad-

vice the same as it ever was ; her own char-

acter equally lovely, and her claims upon his

regard and duty are multiplied and strength-

ened by the lapse of years. But during all

this time the boy is changing, and at length

becomes a disobedient, neglectful, and profli-

gate youth. He has no longer any love for

his mother, or regard for her authority ; and

lives only to shame and grieve her.

But has that mother's claim upon her son
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been dissolved by his unnatural conduct ?

Will any one plead on his behalf that his

depravity releases him from his obligations ?

Or will it not be the sentiment of all who
know the history, that his conduct is made

more base and criminal by the fact that he

not only owed the duties of a son to such a

mother, but that he had himself in his earlier

years paid the tribute of his love and obedi-

ence to her claims ? Does not the loveliness

of such a childhood aggravate the deformity

of the altered youth ?

So it is with man, the child of God. That

he has fallen from his innocence is so far from

releasing the claims of his heavenly Father,

that it gives a deeper stain to his guilt, and

more gloriously honours the law by which he

is condemned.

We, then, of this day, are under the same

obligations that Adam was under, as the crea-

tures and subjects of God. The chief end

of man must be for ever the same ; and can

that end in this view of the relation be more

correctly and comprehensively expressed than

by saying it is to glorify God ?
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CHAPTER VII.

THE DIVINE CLAIM IS TOTAL AND UNIVERSAL.

We have reached the conclusion that from

the very nature of the relation in which God
and man stand, part of the chief end for

which the latter exists is to glorify his Crea-

tor. In what this glorifying consists, and

how it is to be accomphshed, shall be consid-

ered hereafter. It must here be observed,

that whilst the divine claim arising out of

this relation is universal and endless, there

are some facts that vary the heinousness of

the guilt of mankind in their neglect of this

claim ; that is, in their not living for the chief

end for which they were created.

1. Though every one, by the testimony of

himself and the other works which God has

created, and by the light of his own con-

science, has a sufficient knowledge of God to

bind him to glorify him as God, (Rom. i. 19

—gl ; ii. 14, 15; Acts xiv. 17; xvii. 27—29.)

yet the heathen have but an obscure know-

ledge of their Creator and of their own duty,
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compared with that which those have who

possess the entire Scriptures.

But no degree of ignorance can affect the

Divine claim ; though where it is not wilful,

the guilt of the ignorant person is less hein-

ous. A man may have a lawful claim upon

me, of which I know nothing. I may be

under obligations, which I have forgotten, or

which arise from my responsibility for others,

to pay him a certain sum of money. But he

has the claim whether I know of it or not.

A father may be separated from his child in

its infancy and be carried to another part of

the world. They may not know of each

other for ten or more years, and when they

meet, neither of them may know that they

are related. But this separation has not re-

leased the father from his duties to his child,

nor the child from his subjection to his parent.

The natural rights and duties have not been

destroyed ;
though a violation of them by

either, under such circumstances, would cer-

tainly not be so sinful as if they knew each

other.

2. Although God's claim upon his intelli-

gent creatures is total, there are circumstances

4



38 THE CHIEF END

which greatly aggravate man's guilt in not

fulfilling it.

Some of these have been noticed—such as

those which arise from the character of God
as a benevolent as well as a sovereign Being.

The mercies, enjoyments, and deliverarjces,

that men experience day after day, are cal-

culated to draw the affection and win the con-

fidence of the creature, and to increase his

desire to please God in all things.

There is another stage in the history of

mankind which brings to view an act of

God's goodness that infinitely exceeds his

other mercies, and therefore makes an infi-

nitely stronger appeal to the heart for glori-

fying him. I refer to the means whicli God
provided for the salvation of men from the

consequences of their fall. Up to the mo-
ment in which the probation of mankind
was decided by the sin of Adam, man had

been connected with God by that bond which

is called the Covenant of Works. God's

favour, with all its blessed consequences to

man, was dependent upon man's faithfulness

to the condition of that covenant. That con-

dition was perfect obedience. The moment
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man sinned, the condition of ihe covenant

was broken, and its penalty was incurred.

Man had now no claim upon God. He was

a wilful, inexcusable transgressor. His sin

was the height of ingratitude. God might

not only in strict justice, have left him to suf-

fer the eternal consequences of his transgres-

sion, but they might have been inflicted

without leaving room for the slightest impu-

tation on the character of God as a benevo-

lent and merciful Father.

But when, instead of giving up our race

to these effects of apostasy, God provided

a plan by which men might be delivered

from them, be pardoned, and so purified and

changed in their nature, that they could be

restored to his favour and accounted as if

they had never fallen : when in order to ac-

complish these ends in perfect consistency

with his divine justice, truth and holiness, he

consented that his own Son should be the

substitute for the guilty, and should bear the

imputation of their guilt and suffer in their

place;—when we look at this manifestation

of the mercy and love of God, we have an

appeal presented to us even more strong than

the other evidences of the divine loveliness,
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to make us feel that it is our chief end to Hve
to his glory. God now appears in the glory

of a new character, namely, as a Redeemer.
Whatever conditions or limitations may be
connected with the divine purpose in this ar-

rangement, they do not diminish the gra-

ciousness of the plan of redemption, or

weaken its force as a motive to glorify God.
For there are no conditions or limitations in

the plan that are inconsistent with the an-

nouncement of the incarnate Redeemer him-
self—« God so loved the world, that he gave
his only-begotten Son, that whosoever be-

lieveth in him should not perish, but have
everlasting life." (John iii. 16.)

CHAPTER Vlir.

THE GLORIFYING OF GOD.

The word glory, in its common use, means
honour, praise, fame. To glorify signifies

either the procuring of this glory for one, or

the act of paying or ascribing it. When a

man has constructed any excellent work,
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such as a beautiful ship, or an ingenious

oiece of naachinery, tiie work is the means

of procuring him honour, because it gives

evidence of his skill. The ship and the ma-

chinery may, in tliis sense, be said to bring

honour to their constructors Great inven-

tions have tlius secured the fame of men
;

and the quadrant may be said to set forth

the honour of Godfrey ; the steamboat, that

of Fulton ; the cotton-gin, of Whitney, and

so on.

There is another kind of glory that men re-

ceive, which is gained by great learning and

talents. As these qualities are usually mani-

fested in their writings, the books of great

authors may be said to be their glory ; as the

poem of "Paradise Lost" shows the genius

of Milton ; the works of Lord Bacon, Dr.

Johnson, President Edwards, and others, do

honour to their writers according to their

different degrees and kinds of eminence.

This honouring may be also expressed by

the term glorifijing.

Another kind of glory is that which a

king or oiher ruler receives when liis sub-

jects are obedient and happy, rejoice in his

government and enjoy prosperity. So far

4*
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as these are the effects of his administratiori

they procure honour to hiui. Of this de-

scription was the glory of Solomon, of whom
it is said, he " sat on the throne of the Lord

as king instead of David his father, and pros-

pered ; and all Israel obeyed him ; and all

the princes, and the mighty men, all the sons

likewise of king David submitted themselves

unto Solomon the king. And the Lord mag-
nified Solomon exceedingly in the sight of

all Israel, and bestowed upon him such royal

majesty as had not been on any king before

him in Israel." (1 Chron. xxix. 23—25.)

In like manner obedient, dutiful, and affec-

tionate children bring honour to tlieir parents;

diligent, regular, and improving pupils to

their te.Tcher; faithful apprentices to their

mastei, and so of other relations.

When we speak of God's being glorified,

part of the meaning of the word may be ex-

})lained by these various comparisons. One
thing, however, is to be remembered, namely,

that as God is infinitely glorious, noiliing can

• really increase his glory ; though the different

ways in which his power, wisdom, and other

attributes are exhibited to man and other in-

telligent beings, may increase it in their view.
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The sun is as bright when we are asleep or

bUnd, or when it is behind clouds, as at any-

other time ; but we see it to be bright only

in proportion to our situation and circum-

stances. So it is with the glory of God. It

always exists in the highest degree : but it is

manifested or shown to us in different ways.

For instance, " the heavens declare the glory

of God." (Psalm xix. 1.) They do not make

him glorious. He would be equahy glori-

ous if there were no heavens. But they de-

clare or show his glory, because when men

look upon the splendour of the heavenly

bodies, the vast space in which they move,

their regular motions and their preservation

from age to age, they see such proofs of the

wisdom and power of God that they are led

to admire and praise him.

This is one of the ways in which men glo-

rify God as his creatures. As the mere work

of his hands, their bodies and minds show

so much of the Divine wisdom, that like his

other works, they declare his glory. They

do this more powerfully than any other works

that God has created, because they are not

only material hke the sun and the planets,

but have hfe, and faculties of heart and soul,
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which, when they were imparted to them in

the beginning of their existence as a race,

were all pnre. That purity is gone ; but

still tliere is enough left in the superiority of

man, both as to body and soul, to give evi-

dence of the greatness of the Being who
created and endowed him.

So men may glorify God by their submis-

sion to his government, and their obedience

to all his will. In doing so they give testi-

mony to (he Divine wisdom and goodness.

Their luippiness and submission prove that

the plan for governing men was exactly

adapted to their case, and designed to make
them happy. Every regulation, motive, and

restraint, which are seen to operate on man,

are shown to have been chosen in infinite

wisdom and goodness. All this declares the

glory of God. And just in proportion as

men approach to complete obedience do they

in this manner glorify God.

Another thing to be remembered is that

the glory of God is in itself a real excellence.

It is not a mere displa3^ When we speak

of the glory of a warrior or a monarch, we
think of his distinction as arising from the

number of his armies, liis great battles, ex-
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tended dominions, wealth, and such things.

We do not connect any real good or moral

value with such glory. The man himself who

has it, may be a tyrant or a monster of de-

pravity. But the glory of God arises from

his boundless perfections. It is not an acci-

dent, but belongs to his very nature. He is

glorious because he is so holy, wise, good,

and infinitely perfect. And when we speak

of God's making all things for his own glory,

we should not think of it as we do when we

speak of a man's doing certain actions for

his glory. In the latter case a man resorts

to certain measures to elevate himself into

distinction, and to make himself famous, and

his motive is selfish and perhaps altogether

wicked. But God has no need of any meas-

ures to make himself more glorious ; because

he is, and always has been, completely so.

He is so far beyond all other beings, that

the applause and praise of men and angels

can never cause him to have any feeling like

that which a creature has when he is hon-

oured by his fellow creatures, who are his

equals in nature. This, therefore, is not the

object of God in making his glory the great

end of all things. But his nature being all
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that is good, liglit, and excellent, he is hon-

oured by every thing that has that character.

As his laws and purposes tend to bring every

tiling to this character, every thing tends to

his glory, and the accomplishment of it is

so connected with the promotion of his

glory, that they constitute together his grand

design. It follows from this that the glo-

rifying of God consists not so much in any

outward act of praise or homage, as in being

and doing what God wishes us to be and

to do.

Yet it may also be said that even all evil

in some way promotes the one grand end of

God's glory. For we must not suppose that

God can be disappointed in his plans and

purposes, or that sin has deranged any of

his intentions, or affected his glory. When
a family is under the control of the kindest

and wisest parents, and their whole conduct

and the happy state of the family show that

this is truly the character of the parents, if

one child becomes disobedient and abusive

does this disgrace the parents and their gov-

ernment ? Does it not even increase their

honour in the minds of their other children

and in the view of all who understand the
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case, by drawing greater attention to that

excellence of theirs, as parents, which has

been outraged ? So, the rebelHon and vile-

iiess of man only bring into more glorious

contrast the excellent government and holy

character of God, And if this should be

persevered in until the iitnialural sinners

are sent to everlasting punishment, that very

punishment displays and glorifies the justice,

truth, and even goodness of the Divine Sove-

reign.

CHAPTER IX.

HOW WE MAY GLORIFY GOD.

Let us now look at some of the ways in

which it is our duty and privilege to glorify

God. In order to do this we must consider

what means we have of accomplishing such

an object : for whatever is capable of being

devoted to this purpose should at once be

rendered. As we have received eyery ihing

from God, we are under infinite obligations

to him for his favours ; and are bound to
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promote his glory in every way that is possi-

ble. Therefore all that we have, both as to

our body and mind, or soul, should be conse-

crated to this as its great and chief end.

To enumerate all these means and methods

of glorifying God, would, of course, be im-

possible. To learn them fully, we must dili-

gently consult the word of God, which as

"contained in the Scriptures of the Old and

New Testament, is the only rule to direct us

how we may glorify and enjoy him."* But

I will bring before you some heads or classi-

fications which will serve to give a general

view of the extent of the Divine claims upon

us, and of the means which God has given us

to meet those claims.

1. We may, and ought to glorify God by

doing his will.

The will of God in this connexion, signi-

fies all that he wishes us to do, or to avoid

doing. It comprehends the commandments

which he has revealed to us in his word, and

the various duties which are connected with

those commandments, though they may not

be verbally expressed in them.t

* See " The Only Rule," published by the Board,—

No. 154.

t For illustration of this, see in the Larger and Shorter
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The will of God is so holy, good, and

wise ill itself, that, whenever it is performed

it must show that this is his character: so

that God is glorified by any obedience to his

will. If a man were constantly to be doing

what God has commanded, and avoiding

what he has forbidden, his life would honour

his Creator by its excellence and happiness.

No one could notice his course, and witness

the peace and joy which it would produce in

the man's heart and life, without acknow-

ledging that such a man was living to his

chief end, and that he was following the law

of a being who must be glorious, if he had

created men and placed them under regula-

tions which could produce such results. This

would be glorifying God in the sense of our

Saviour, when he said to his disciples, " Let

your hght so shine before men, that they

may see your good works and glorify your

Father which is in heaven." (Matt. v. 16)

He would also glorify God by attributing to

him all the power and disposition to do his

will. If a whole nation were living in this

Catechisms the answers under each of the ten com-

mandments, to the questions, " What is forbidden V and

" What is required 1"

5
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way, everj^ person in it doing the will of
God in all things and at all times, other na-
tions would see them so happy, so good, so

peaceful and contented, that if they knew the

cause of their superiority above themselves

and the rest of the world, they could not

help acknowledging that the government was
a glorious one that produced such effects:

and of course the Divine legislator and
governor would be acknowledged as worthy
of all the honour of the plan by which these

effects were reahzed. Just as we should, in

an infinitely lower degree, ascribe to Solon,

Lycurgus, Justinian, or any other human
lawgiver or ruler, the honour of contriving

and adapting the laws to the people, if we
found that the laws which they framed and
executed, made good, happy, and prosperous

citizens in a nation.

There is this difference, among others, to

be noticed between the honour referred to in

these illustrations and the Divine glory, that

the obedience of a nation may be secured by
the mere authority of the sovereign, or the

strictness of the taws. But when God is

glorified in the doing of his will by men, it

is by their good- will m doing it; by their re-
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garding it as their happiness and privilege,

rather than a duty which they are compelled

to render. We only glorify God aright wlieri

we obey him more as an atiectioiiate child

does a father, tlian as a subject does a king.

In the one case it is so much the prompting

of love, that obligation and penalty are not

thought of. In the other case, men obey

because they must. God is not honoured

by the unwilling service of his creatures.

When the heart is not in it, the outward

show of honour is regarded as a mere pre-

tence. A multitude of sacrifices, and the

most scrupulous observance of Sabbaths and

festivals, were rejected when offered by in-

sincere Israelites, as abominable iniquity

which the Lord would not endure. (Isaiah

i. 11—14.)

2. God is glorified by our making his glory

the supreme motive of every action.

This may seem to be but a different form

of expression for the definition of the Cate-

chism which it is our object to illustrate.

But my meaning in the present statement is

that we should not only regard it to be our

duty to promote the glory of God generally

by an obedient life, but as far as possible,
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make this the first matter of consideration in

every act of Ufe.

Men are sometimes so devoted to the in-

terests of others that their own interests are

absorbed in that devotion. The courtiers of

a powerful monarch, especially in some east-

ern countries, often prove the truth of this

remark. Wherever they may be, or liow-

ever employed in their own private con-

cerns, tlieir conversation, their anxieties, their

plans, all show that it is the king, the em-

peror, the sultan, that is uppermost in their

minds. For his will or service they forego

their own pleasure and interest; deny them-

selves comfort and ease, and rejoice in their

privations and exposures for the sake of the

privilege of his service, and the opportunity

of showing their loyalty. In our own age

we have seen instances of this devotedness

in the armies of Bonaparte. In the course

of his career he could find at any time mul-

titudes who would readily not only risk, bnt

give up their lives, to show their personal

attachment to their leader.*

It is possible, then, for men to forget their

* See an instance in the life of David, 1 Chron. xi,

15—19.
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own interests in their zeal for other men's

distinction. And is it unreasonable that men

should have such a sense of their duty to

God, such views of his infinite perfections,

and such a desire to evince their love, as

to consult God's glory in every action and

purpose ?

Now just in proportion as the soldier's

attachment to his general, or the subject's to

his king, is founded on the excellent charac-

ter and true greatness of the objects of his

regard, does this devotedness reflect honour

on their superiors. It is a constant testimony

to, and proclamation of the superior virtues

and talents of those to whom they give their

homage. An army or a nation of such men,

would make any man glorious in the sight

of the world. In like manner when men

live to God, they are real, visible evidences

of the excellence of him to whom they are

supremely devoted. And as the Divine per-

fections are infinite, they justly claim all the

consecration of which man is capable—that is

of himself totally and forever; and so min-

utely, that we may be justly exhorted, in the

words of the apostle Paul, " Whether ye eat

or drink, or whatsoever ye do, do all to the

5*
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glory of God." (1 Cor. x. 31.) Not that it

is possible to connect with the most comnaon

and trivial actions, a direct nioiive in that act

to show the glory of God, (tiiongh this may
be done even in sucli occnpations as eating

or drinking, by acknowledging our depend-

ence and obligation,) but this precept directs

us to avoid the smallest actions, which are on

any account contrary to the duty of honour-

ing God, and of so keeping that before us as

the supreme aim, that it shall influence our

most ordinary conduct. This has been illus-

trated by comparing our duty to the course

a traveller takes in pursuing his journey. A
may may leave Boston for New Orleans on

business of the most vital importance, and
requiring the greatest haste ; results may be

depending which involve his whole property,

or his life itself. His desire is supreme and

intense to reach New Orleans. But on liis

way he may read and converse ; he may
sleep in the steamboat and in the car ; he

may eat and drink
;

yet these occnpations

are not inconsistent with his supreme aim,

and may even be calculated to promote it.

They do not retard his progress, or hinder

his final object. Still all his conduct, in these
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unimportant particulars, is modified or influ-

enced in some degree by liis predominant

desire to reach tlie end of his journey in the

shortest time. So we shall truly glorify God
in the smallest details of our common life, if

our souls are filled with a desire to honour,

serve and enjoy him. If such is our grand

aim and chief end, we shall do nothing in

these smaller matters that is inconsistent

with it, and in this way we glorify God in

all things.

3. We glorify God by the holiness of our

lives. If our conduct is right, it is because

our hearts have been purified and changed :

for as the tree is known by its fruit, so the

character of a man is determined by his ac-

tions. If the heart has been changed it has

been by the power of God: and the right and

holy actions it leads a man to perform are

done through the effect of this power. What-

ever excellence or loveliness, then, is seen in

such conduct, the praise belongs to the Spirit

of God. This manifests the glory of the

divine holiness, just as the heavens declare

the glory of his wisdom and power. As

none but God can enable a human being

to do any thing that is good, so every good
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action he performs, and every thing he does

that shows a holy influence, proclaims at

once the praise of God. Therefore the apostle

Peter addresses Christians as "a holy nation,

a pecnUar people, that ye should show forth

the praises of Him who hath called you out

of darkness into his marvellous light." (1

Peter ii. 9.) So, on the other hand, when
those who profess to be under this Divine

influence, live unworthily of the Divine

nature, their inconsistent conduct is calcu-

lated to lead others to speak evil of a prin-

ciple which has such bad effects. To such

the Apostle Paul said, " The name of God
is blasphemed among the gentiles through

you." (Rom. ii. 24.)

4, In like manner, God is glorified when
the lives of men are usefully spent.

For all men are naturally selfish ; disposed

to seek their own advantage and happiness,

and to leave others to take care of them-

selves. It is the grace of God that makes

some benevolent; and that gives them the

capacity and the means of showing their

benevolence. God himself is the highest

example of benevolence ; it is one of his

most glorious attributes. Whatever is kind



OF MAN. 57

in any human being, is only a feeble imita-

tion of him—a dim reflection of his char-

acter. But feeble and dim as it is, it points to

him, and should lead men to ask, if bene-

volence in the mere creature is so lovely, what

must it be in the infinite source of all bene-

volence ?

When this benevolence is put into action,

that is, when men live to promote the wel-

fare of others, and devote their time and fac-

ulties, and improve their opportunities for

the doing of good, they manifest this lovely

trait, and display, in their humble degree, the

glory of that Divine Spirit whose influence

has produced it. The lives of Christians,

are therefore, said to be <' fruitful;" and our

Saviour said to his disciples, "herein is my
Father glorified, that ye bear much fruit

;

so shall ye be my disciples." (John xv. 8.)

They are expected to be "filled with the fruits

of righteousness, which are by Jesus Christ,

unto the glory and praise of God," (Phil. i.

11 ;) and are exhorted to let their good ex-

ample be so evident to their fellow men,

" that they may see your good works, and

glorify your Father which is in heaven."

(Matt. V. 16.) It was the evidence of
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Christ's being "a righteous man," which

led the gentile centurion at the crucifixion,

to " glorify God," Luke xxiii. 47.

CHAPTER X.

OTHER WAYS OF GLORIFYING GOD.

Faith glorifies God.

The highest lionour we can show to a fel-

low man, is to put entire confidence in him.

When we believe at once what one says

to us, because he says it; when we trust our

property in his hands, without the least dis-

trust of his integrity ; when we have no more

doubt of his intending to do what he pro-

mises to do, than if it were already done;

when we are willing to trust our most im-

portant concerns to his prudence and wisdom,

and feel perfectly safe in doing so; this con-

fidence shows that we believe him to be a

perfectly true, honest and faiihful m;ui. This

confidence of ours is like a proclamation of

our friend's character; it is our open tes-

timony to it. Were a whole community of
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people to put this confidence in some one of

their fellow citizens, that man would be

highly honoured by all strangers who should

become acquainted with the fact.

God is entitled to our entire and constant

confidence. His nature is so infinitely holy,

that he cannot be otherwise than infinitely

True, just, and righteous Every word that

he lias spoken or revealed, whether it be

history, commandment, doctrine, promise,

threat, or prophecy, must be true and must

be accomplished. He is so infinitely su-

preme and powerful, that he must have all

the power that is necessary to accomplish

whatever he undertakes or engages to do.

Those that fully believe these to be his at-

tributes, and confide freely and perfectly in

him in tliese respects, glorify him in the

sight of their fellow men, by their testimony

to his character. This is the evidence of

faith. It comprises belief, trust, submission,

contentment, every thing that is implied in

not merely knowing that God is worthy of

entire confidence, but in actually yielding it,

and living so constantly in the exercise of it,

that it will be seen to be the ruling principle of

life. This faith must also include all the pro-
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mises, declarations and arrangements which

God has made. It is not enough to believe

that lie is, and that he is the rewarder of

them that diligently seek him, though this is

essential, (Heb. xi. 6.) Faith is not com-

plete—we cannot be said to have entire con-

fidence in God—unless we believe his tes-

timony as to our own character: his decla-

rations of our absolute need of his grace
;

and unless we receive, through faith, the

means provided in the Lord Jesus Christ for

our redemption, justification, and holiness.

When we exercise this faith, and commit our

whole existence, our souls and bodies, to

God through Christ, in entire and eternal

submission, we glorify him in the highest

manner of which we are capable in our

present state. For we not only testify our

highest confidence in thus committing our

whole selves, perfectly, unconditionally and

for ever, to his disposal, but we show the

glory of his grace, justice, wisdom, power,

and every other attribute, in the effects pro-

duced in us by his Spirit, and in the accom-

plishment of so great a work by such won-

derful means. Just in proportion as we are,

like Abraham, " strong in faith," we shall be
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like him, in " giving glory to God." (Rom.

iv. 20.

6. We glorify God by our eutire subjection

to him.

He reveals himself as a King. He takes

this name, that we may better understand

his claim to rule over us as our Supreme

Governor, by the very right of his nature

and of our relation to him. We are not

bound to him by the ties of affection and

gratitude only ; but we are his subjects, and

under infinite obligations to serve and obey

him. Nations acknowledge the right of cer-

tain persons to govern them. This riglit

has been obtained in various ways, and is

exercised in various modes; but the subjects

of a king, or sultan, or emperor, bow to his

authority, and in some cases submit to his

entire control, giving up even their lives at

his command. If men willingly submit to

such authority, when it is exercised over

them by a fellow man, how much more com-

plete should be our submission to one who is

by his very nature and perfections over us,

and we by our very nature and necessities

placed under him

!

And if an earthly monarch is considered

6
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glorious in proportion to the extent of his

dominions, the number of persons who ac-

knowledge his government, and tlieir wilUng

subjeciion to his reign, God is also glorified

by all those who bow to his Supreme king-

dom, who delight to do his will, and to speak

of his greatness.

There is a special sense in which the Lord

Jesus Christ is spoken of as a King. That

is, in his relation to believers. He is said to

act as a king when he subdues them by his

grace, and makes them his willing subjects

;

when he rules over them by liis laws as re-

vealed in the gospel, and by his Spirit in their

hearts ; when he defends them from their

spiritual and temporal enemies, and so re-

strains, and finally overcomes, all that opposes

them, that he brings them to his heavenly

kingdom in safety.*

Christ is glorified, therefore, by all this evi-

dence of his power, goodness, and grace, as

witnessed in his disciples. The more faith-

fully they follow their king, the more he is

honoured; and, in proportion as he is hon-

oured, is the Father glorified.

* Larger Catechism, Q. 45. Shorter Catechism,

Q. 26.
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7. We may glorify God by ascribing to

hitu all praise and worsliip.

Men corimioiily show their esteem for their

eminent fellow men by outward acts of re

spect and reverence. Subjects bow down
before their kings. The law of Moses re-

quired the Jews to rise up before the aged, as

a mark of respect. (Leviticus xix. 32.) We
are familiar with such customs among our-

selves. On the same principle by which we
are led to show this regard to those of our

race whom we think entitled to it, are we
bound to give the supreme praise and hom-

age to God. There is nothing that com-

mands our respect in man, that does not exist

in God in an infinitely greater degree. All

their eminence is only such as God has

given them ; it is but the efiect of his power.

God, as the fountain of this glory, must be

unspeakably more glorious, and must be en-

titled to the whole praise and honour. When
men perceive this, and give praise to him

as the Creator, the Benefactor, and the Re-

deemer, the first and the last, the origin, and

final cause of all things—this, their praise,

glorifies him. It sounds out his glory, de-
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clares it, acknowledges it, and worships him

as the only God.

This is done in various ways. It is offered

in the public worship of the Sabbath ; in

the domestic worship of the family ; in the

solitary worship of the chamber. It may be

offered in the ejaculation of prayer, thanks-

giving, and adoration, even in our walks,

and in our daily duties. It may be done by

our speaking to others of the excellence

of the Lord, testifying his faithfulness, and

proclaiming his greatness. It is done in con-

stantly referring all that is good and right to

God, as the author of it ; and in attributing

to his grace whatever is lovely or useful in

any of his creatures: in a word, when our

hearts are always ready, in view of what

God is, and what he has done and promised,

to burst out in the hymn of the innumerable

host—" Blessing, and honour, and glory, and

power, be unto him that sitteth upon the

throne, and unto the Lamb, for ever and

ever!" (Rev. v. 1.3.)

8. God is glorified by our spreading the

knowledge of him.

This is one of the most obvious ways of
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promoting the Divine glory. The man who
truly loves God is anxious that the whole

world should know of so excellent a Being,

and partake of the benefits of this know-

ledge. The more he is known, the more he

will be glorified. We may help to promote

this end by bringing our fellow men to read

and hear the truth; by showing them the

evidences of the reality of what we wish

them to see and believe ; by entreating and

persuading them to consider the obligations

they are under to God. It is so as to our

fellow men at a distance. We should desire

to see the glory of the Creator, and the

benefits of the work of mediation extended

to all the nations of tlie earth. Whilst men
worship the sun, or brutes, or carved images,

they dishonour God. But how glorious

would God be were his existence and his

attributes to be acknowledged by these idola-

trous nations, and liis worship to be estab-

lished ! Even men can be instrumental in

effecting this change. They may carry or

send the sacred Scriptures, and furnish Chris-

tian teachers, and thus make God known

through the earth. He who is not contribut-

ing what he can to this great object, is fail-

6*
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ing in just the proportion of his neglect, to

glorify God.

9. God is glorified by our receiving the

blessings of life as from him, and by our giv-

ing him the praise of all that we, or others,

accomplish that is useful or right.

A grateful heart always honours its bene-

factor; and men cannot acknowledge that

every enjoyment they have, and the daily

blessings that fall to their lot, come from

God, without glorifying him in the very

acknowledgment. And who will not acknow-

ledge it that considers his own helplessness ?

Who will say that he has power to retain

his health, strength, reason, family, friends,

property, and the other means of sustaining

and enjoying life ? Who will say that he

can maintain his cheerfulness of mind, and

control his evil dispositions, and keep his

social and domestic affections pure and happy,

by any power that he has in himself? It was

decisive evidence of the wilful guilt of Bel-

shazzar—" the God in whose hand thybreath

is, and whose are all thy ways, thou hast not

glorified." (Dan. v. 23.)

When a man sees his entire dependence

on a Divine Source for these blessings ; when
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he feels that the means he employs, and

which seem to be his own, are themselves

the gifts of God, and capable of being with-

drawn by him, then he glorifies God by his

dependence, his gratitude, his confidence,

and his prayers. He joyfully adopts the lan-

guage of David, "Thine, Lord, is the

greatness, and the power, and the glory, and

the victory, and the majesty ;
for all that is

in the heaven and in the earth is thine ;
thine

is the kingdom, Lord, and thou art exalted

as head above all. Both riches and honour

come of thee, and thou reignest over all ; and

in thy hand is power and might j
and in thy

hand it is to make great, and to give strength

unto all. All things come of thee, and of

thine own have we given thee." (1 Chron.

xxix. 11—14.)

10. Joy in God's service glorifies him.

When religion is seen to be the great

source of a man's happiness: when it is evi-

dent that lie finds its ways to be pleasant-

ness and its paths peace ; when his whole life

appears to be engrossed with the service of

God and the cultivation of communioti with

him, what is more glorifying to God than

such a proof of his wisdom in suiting the
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means of happiness to man, of his power in

so changing his nature as to make him capa-

ble of such spirinial felicity, and of his mercy
in admitting a sinful creature to stich privi-

leges? As the general cheerfulness and hap-

piness of created things glorify God as the

Creator, so the joy of the hearts of those who
give their intelligent service and homage to

God, glorifies him as the Father of lights,

from whom cometh down every good and
perfect gift. (James i. 17.)

CHAPTER XI.

GLORIFYING GOD IN THE SPIRIT.

But not to multiply the general heads, I

shall comprise under two more the suhstance

of the methods by which we may and ought

to glorify God. These are furnished by

the Apostle Paul in these words, "For ye

are bought with a price ; therefore glorify

God in your body, and in your spirit which

are God's." (1 Cor. vi. 20.) The Apostle

here states the ground on which this duty is
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claimed, namely, the obligations Christians

are under to God on account of his special

right to them as their Redeemer. Having

spoken of the infinite nature of this claim,

let us look at the two great methods of glo-

rifying God which are here presented, and

which comprehend all our capacities. And
first, of the most important.

I. We can glorify God in our spirit.

This expression may be taken to include

every faculty that is not bodily. There are

the powers of the mind, all capable of being

used to the glory of God. Our understand-

ing, m.emory, and judgment should be em-

ployed in searching his truth, in learning

what he is, in laying up what we thus learn,

and applying it for our guidance. These

faculties may also be consecrated to his glory

by employing them in making known and

explaining these truths to others. The lan-

guage of one of the inspired writers is appli-

cable here : " As every man hath received

the gift, even so minister the same one to

another, as good stewards of the manifold

grace of God. If any man speak, let him

speak as the oracles of God ; if any man min-

ister, let him do it as of the ability which God
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giveth ; that God in all things may be glori-

fied through Jesus Christ." (1 Pet. iv. 10, 11.)

Every ignorant person that is within our

reach is an appeal to us for the use of our

faculties in glorifying God in his instruction.

Whatever we can do by writing, speaking,

or conversing, to illustrate, enforce, and re-

commend divine truth, and set forth the

Divine character, and to proclaim his praise,

is a means of exercising our mental faculties

in the service of God.

We may also glorify God by our medita-

tions and reflections, which are acts of the

mind. These serve to increase our know-

ledge and love of God ; to humble and purify

our hearts, and to make us more devoted to

him. For it is through these exercises that

the Spirit most commonly imparts his en-

lightening, sanctifying, and comforting influ-

ences. It is by these that we are brought to

know ourselves more perfectly, and to feel

our dependence and our obligations.

When our faculties are thus employed we

shall discover how wicked and unreasonable

it is to regard them with selfish pride, and to

use them for our own ambitious purposes.

If we have been blessed v/ith intellect and
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knowledge, we shall see that it was not to

lead us to self-conceit, but to afford us the

means of greater usefulness in glorifying him
whose gifts ihey are.

The "spirit " also includes our affections.

These are said to belong to the heart, as the

other faculties of which we have just spoken,

belong to the mind ; and we are bound to

exercise them in such a manner as will hon-

our God. For example: our love should

be sincere and entire towards God, and we
should love our fellow-men as ourselves.

Such love in itself glorifies God, inasmuch

as it acknowledges him to be worthy of our

supreme affection, and shows that we reflect

his benevolence towards olhers; and as it

also leads us to obey his will with more zeal

and deliglit, and to seek the welfare of our

fellow-creatures with sincerity. Hatred to

sin in all its forms is another way in which

we may glorify God by our affections; for

this shows that we admit his views of sin to

be right, and have been brought by his grace

to see and regard it as he does. Hope,

when exercised towards God and in the sub-

jects of his promises, glorifies him, because it

is grounded on faith; and the confideint ex-
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pectation of the fulfilment of all that he has

engaged to bring to pass is a testimony to

his glory. That we may possess this hope

is a subject of praise to God ; as the apos-

tle, in view of the "lively hope" which

Christians are brought to indulge through

the resurrection of Christ, exclaims, "blessed

be the God and Father of our Lord Jesus

Christ" for it. (1 Peter i. 3.) So on the other

hand, the fear of God, reverential fear, and

fear of his displeasure, is an affection which

glorifies him by its testimony to his holiness,

truth, and power ; for he would not be feared

if he were not known to possess these attri-

butes. In hke manner sorrow, gratitude, pity,

and other affections of our nature may all be

means of glorifying God by their being ex-

ercised upon right objects and from right

motives and principles.

In a word, our "spirit" comprehends the

soul as distinguished from the body. What-

ever the soul can think, or feel, or do, or

cause to be done, may and should be con-

secrated to the glory of God ; nothing short

of this meets the claim of the first and

great commandment, as pronounced by our

Lord : « Thou shalt love the Lord, thy God,
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with all thy heart, and with all thy soul, and

with all thy mind." (Matt. xxii. 37.)

CHAPTER XII.

GLORIFYING GOD IN THE BODY.

We may glorify God in our bodies.

These, as well as our minds, declare the

glory of God, by their exhibition of his wis-

dom, as their Creator and Preserver. The

mere body, whether of men or brutes, con-

sidered as a piece of workmanship or ma-

chinery, glorifies God by the skill and good-

ness it displays. But that our bodies may

glorify our Creator in the fullest manner, we

are under obligation to avoid all abuses and

neglects of the body, that are calculated to im-

pair its capacity. Every indulgence—such as

that of intemperance—which degrades, dis-

torts, or weakens the body, may be said to

dishonour the work
;
just as a beautiful mo-

del of some ingenious invention would be

dishonoured if a malicious or foolish person

should defile it, or break some of its ma-

7
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chinery, so that it would be seen under great

disadvantages. Our bodily health, strength,

and vigour honour God, as the contriver,

maker, and upholder of the human frame.

But this is a sort of involuntary honour on
our part. We are called to glorify him by
devoting our bodies to his service, and to

present them, not as burnt-offerings, or in

shedding of blood, but as " a living sacrifice,

holy, acceptable unto God, which is our

reasonable service." (Rom. xii. 1.)

The body, as well as the mind, is endowed
with faculties designed for the promotion of

the Divine honour : and as the body, as well

as the soul, is the subject of the purchase of

redemption by Christ, so it belongs to him.

It is called the temple of the Holy Ghost,

and is said to belong no longer to the chil-

dren of God so as to be used only for their

own purposes. (1 Cor. vi. 19.) To defile or

corrupt this temple is a direct sin against

the Divine Spirit: (1 Cor. iii. 16, 17;) and

the importance of being free from such pol-

lution in our approaches to God, is expressed

in the sacred writings by the admonition

that in order to "draw near with a true

heart, in full assurance of faith," we must
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not only have " our hearts sprinkled from an

evil conscience," but also " our bodies washed

with pure water." (Heb. x. 22.)

The body is the organ, or instrument,

through which the soul acts; and the char-

acter of the soul is determined, in a great

measure, by the conduct of the body. All

sill comes from the heart, but it is mani-

fested, or effected, by the body. Murder,

theft, blaspheaiy, false witness, and all other

crimes " proceed out ot the heart;" (Matt.

XV, 19 ;) but it is the hands that commit the

deeds of murder and theft ; it is the mouth

that utters the blasphemy and false witness-

So all that is good comes from the heart ; but

it must be manifest by the body. Love,

faith, benevolence, and other graces, spring

from the heart, but they are acted out in

deeds of charity, expressions of confidence,

and the various other ways by which the

feelings are manifested.

The faculties of the body are adapted to

the soul, and are so many means of helping

it to glorify God. The tongue is the^ instru-

ment of uttering his praises. " Therewith

bless we God." (James iii. 9.) It honours

God when it speaks nothing but the truth,
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and nothing that is inconsistent with the en

tire truth : when it is pure, and utters no

''corrupt communication ;
" when it is sober,

and indulges not in "foolish talking and

jesting ;
" when it is kind, and " offends not

in word ; " when it is peaceful, and refuses

"all bitterness and wrath, and anger, and

clamour, and evil speaking, with all malice."

(Eph. iv. 29; v. 4.; James iii. 2; Eph. iv.

31.) But not only by avoiding what is evil

is our faculty of speech capable of glorifying

God, It is the instrument of conveying " that

which is good to the use of edifying, that it

may minister grace to the hearers ; " it may
be employed in the "giving of thanks;" and

in " teaching and admonishing one another

in psalms and hymns, and spiritual songs."

(Eph. iv. 29; v. 4; Col. iii. 16.) It is the

great instrument by which we may exercise

persuasion with our fellow men in leading

them to the knowledge of the truth, and in

declaring what God has done for our own
souls. These are but the heads of some of

the various classes of methods by which our

tongues can glorify God.

The eye may be said to be under the in-

fluence of this motive when it is restrained
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from the view of temptation; when it is not

suffered to rest upon that which would pro-

voke covetousness, pride, envy, hist, or any

other evil passion. Such self-denial honours

the law of God, by the deference it pays to

its hoHness ; and the sacrifice is compared by
Christ to plucking out the eye and casting

it away. (Matt, xviii. 9.) This member
glorifies God when we can say with David,

" My eyes are ever toward the Lord;" (Ps.

XXV. 15;) and when, "as the eyes of ser-

vants look unto the hand of their masters,

and as the eyes of a maiden to the hand of

her mistress, so our eyes wait upon the Lord

our God, until that he have mercy upon us."

(Ps. cxxiii. 2.) So, when the eye is " boun-

tiful;" (Prov. xxii. 9;) and the benevolent

man is " eyes to the bhnd ;
" (Job xxix. 15

;)

God is glorified by the good deeds. The eye

is the inlet of so many objects calculated to

excite the joy, or compassion, or gratitude

of the creature ; of so many warnings against

sin ; and of so many opportunities of doing

good, that we scarcely estimate as we ought

the means it affords us of glorifying God by

its proper use.

Similar remarks may be applied to the

Y *
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organ of hearing. It brings to the mind ad-

monitions, instrnctions, and appeals of duty,

each of whicli is connected with a high and

solemn obligation, and which, according as

they are regarded, cause the hearer to neglect

or improve a fresh means of glorifying God.

" The ear trieth words," (Job xxxiv. 3 ;) it is

one of the channels of understanding, and as

one of the subjects of our responsibility we
are bound to "take heed how we hear."

(Matt. viii. 18.) It is a channel by which the

appeals of our fellow men address our sym-

pathies, or by which we may be tempted to

rejoice in crime. Accordingly, whilst the

Scriptures pronounce the blessing of him
" that stoppeth his ears from hearing of

blood," (Isa. xxxiii. 15, 16,) it declares the

curse of him that " stoppeth his ears at the cry

of the poor," (Pro V. xxi. 13.) The ear is also

an avenue of temptation, and God is glori-

fied when it is shut against it. It is an

avenue through which our hearts may be

stirred up to love and duty and to holy joy,

and the man is guilty of neglecting the praise

of God who does not improve every such

opportunity.

The feet are also the servants of the soul,
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and should be brought into the subjection of

the whole body to God. He that ponders

the path of his feet, (Prov. iv. 26,) will see

that they do not lead him to walk in the

counsel of the ungodly, nor to stand in the

way of siiniers, (Ps. i. 1.) There is seldom a

better opportunity offered to the young of

honouring God in manifesting their trust in

his grace, or a more striking exhibition of the

power of that grace, than when they boldly

obey this trying precept for escaping from

the way of evil men—"Avoid it, pass not

by it, turn from it, and pass away," (Prov.

iv. 14, 15.) So it is one of the most decisive

marks of a ptirpose to live for God's glory,

when the young prefer the ways of those

whose habits and resorts are connected with

the Divine worship and service. What
errands of benevolence to the souls and

bodies of men may not our feet lead us to

perform ! How much of the character of

every day's life and conduct is determined

by the circumstances into which our feet

lead us

!

And we may say of our hands, that they

have a share in the instrumentality with

which we are blessed for attaining the chief
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end of our being. What is the nature of our

manual occupations? Are they entirely con-

sistent with what is honest, useful, and be-

nevolent? How are the ai'^ails of the labour

of our hands employed? Are we guilty of

indolence ; or do we go to the other extreme,

of devoting our time to gain to the neglect of

other duties ? Are our hands ever engaged

in acts of violence and cruelty ? Are they

always ready to assist a neighbour and de-

fend the helpless? Do we ever sin in what

we write ? Do we neglect writing as a means

of doing good? Do we. consult the Divine

glory in the subjects, manner, temper, and

motives of what we write ? Should we carry

out a self-examination, in these particulars,

into their details, we should not think that

our hands are an inconsiderable part of

those means with which we have been en-

trusted for the great purpose we are contem-

plating—the chief end of man.

As pertaining to the body, we might

also include in its means of glorifying God,

the use of our property, the employment of

our time, the exercise of our personal influ-

ence, and every other faculty which we

possess in ourselves, and by reason of the



OF MAN. 81

associations and relations b7 which we are

connected with mankind. For we should not

forget that there must he a positive, active

glorifying of God in what we do, as well as

the mere abstinence from doing wrong. God
is not glorified when men live idle, useless

lives for every other purpose, but their own
advantage. They who feel their duty and

their privilege as the sons of God, will joy-

fully unite ill declaring, " none of us liveth

to himself, and no man dieth to himself: for

whether we hve, we live unto the Lord
;

and whether we die, we die unto the Lord

;

whether we live, therefore, or die, we are

the Lord's : for to this end Christ both died,

and rose, and revived, that he might be

Lord both of the dead and living," (Rom,
xiv, 7— 9.) On the contrary, those who do

not understand and seek after God, are

characterized by the perversion of every

noble faculty of the body : " Their throat is

an open sepulchre ; with their tongues they

have used deceit ; the poison of asps is under

their lips ; whose mouth is full of cursing

and bitterness. Their feet are swift to shed

blood. Destruction and misery are in their

ways, and the way of peace they have not
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known. They have no fear of God before

their eyes." (Rom. iii. 11— IS.)

If we suffer in our bodies for the sake of

God, by self-denial, persecution, reproach,

martyrdom, or in any other way, we glorify

God by the evidence of our faith and our

testimony to his truth. It was on this ac-

count, that the apostles rejoiced that they

were counted worthy to suffer shame for

the name of Christ. (Acts v. 41 ; and see 1

Peter iv. 13—16.) When Christ foretold the

violent manner in which Peter should be re-

moved from hfe, he is said to have thus

signified " by what death he should glorify

God." (John xxi. 19.) And we find that

the patient sufferings of Christians—and it

was so even in the case of Christ himself,

(Luke xxiii. 47,)—had a great effect in lead-

ing others to glorify God.
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CHAPTER XIII.

SPECIAL DUTIES.

In applying these principles to our own
guidance, we should further remember that

it is our duty to ascertain what particular

ways of glorifying God are open to us in-

dividually. We differ from each other in

the kind and degree of our capacities, both

of spirit and body. Our situations in life

also divide us, providentially, into various

spheres. These facts are frequently noticed

and illustrated in the Scriptures. In the first

epistle to the Corinthians, the apostle Paul

declares that there are great " diversities of

gifts" proceeding from the Holy Spirit. (1

Cor. xii.) Among those which he mentions,

as distinguishing one Christian from another,

are gifts of wisdom, knowledge, language,

teaching, governing, helping. He compares

this variety of gifts to the different parts of

the body, each one of which has its place

and function, and is important to the welfare

of all the rest, so that no one member can
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say of itself, " I am not of the body," nor to

another, " I have no need of thee." In

his epistle to the Romans, employing the

same figure, the apostle urges upon each one

the duty of attending to the cultivation and

use of his proper gift or means of usefulness.

" Having then gifts, differing according to the

grace that is given to us," whether prophe-

cy, or ministry, or teaching, or exhorting, or

giving, or ruling, or benevolence, each should

see that he is faithfully using his particular

talent and qualification. (Rom. xii. 4—S.)

The apostle Peter, expressing the same

doctrine, urges every one to act as becomes

"good stewards of the manifold grace of

God, that God in all things may be glorified

through Jesus Christ." (1 Peter iv. 10, 11.)

In these principles we find the rule of our

conduct, and m our Lord's parables of the

talents and the pounds, we have further in-

timation that each one will be called to ac-

count for the gift which has been entrusted

to him—"every man according to his sev-

eral ability." (Matt. xxv. 14— 30. Luke xix.

12—27.) There is no one that has not some

ability of this sort : whether of speech, for

conversation or preaching ; of property, for
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supporting Christian institution! of teach-

ing, for instructing the young ; of writing, for

the benefit of those who read; of ruling, for

guiding the affliirs of the churcli ; of praying,

for the comfort of saints, &c. The hum-

blest has the abiUty of a holy example, by

word and deed, of doing good to others and

of glorifying God. So, again, the situations

of persons in life, open to them peculiar

opportunities and fields of discharging this

duty, A parent has influence in his family,

in the circle of his relations, and in his neigh-

bourhood. An employer of apprentices and

workmen, seems called in Providence to ex-

ert himself for their spiritual welfare. The

magistrate, whether of high or low degree,

has a department where liis moral influence

may be felt. Every one's profession or

business opens ways of access and paths of

usefuhiess, which seem to have been plainly

assigned him as the subject of his responsi-

bility. It is our duty to ascertain all these

points in relation to ourselves, and to be

diligent in the improvement of them, as the

special means we have, besides the more

common ones, of glorifying God and of ful-

filling this part of the chief end of our being.

8
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In attempting this duty, however, we must

guard against the separation of our actions

into those by which v\ 3 are to glorify God,

and those which do not admit of such an use.

We are not truly rfiligious if we act religi-

ously in some things only. The only way
by which we shall be enabled to live to

God's glory, in the sense in which our duty

requires us to do, is by feeling that this is the

great object for which we were created, for

which we live in this world, and for which

we are to live for ever. All our motives,

feelings, and actions, as individuals, as pa-

rents, children, relatives, neighbours, and

friends; as rulers governing, or as citizens

governed ; as legislators, or as subjects of

law ; as occupied in our trades, professions,

amusements ; in short, in every possible

situation of life—should have either an im-

mediate tendency to promote, or be perfectly

consistent with the promotion of God's glory,

as the supreme object of ourselves, of all

created intelligences, and of all worlds. We
must trace every thing to its connexion with

God. What is good and right is to be re-

ferred to him as its source : what is wrong

and evil, to the transg ession of his will. We
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must accustom ourselves to survey this earth,

and all that it contains, and all that is con-

nected with it, as one great operation of

God's power, beginning with its produc-

tion out of nothing, going on age after age,

in all its changes, down to its final destruc-

tion by fire. In this one operation there is

a great variety of materials, and a great num-

ber of living instruments. The machinery,

so to speak, is vast, and in our view compli-

cated, and its parts changing by the remov-

ing of some, and the substitution of others.

But it is one design, through all the changes

of population, and the revolutions of time.

It is working on and on to one great point,

and that point is the glory of God. What is

the E>fD of the whole operation, must be

the end of each part. Each material part

will do its service faithfully, for it is under

the direct control of the Great Supreme him-

self. The earth and its seasons, the planets

and their revolutions, will not fail in any of

their offices. But the intelligent part of this

world, being free in their agency, being mo-

ral and rational, and not material only, are

capable of living and acting without accom-

plishing their proper end. It is upon these
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that the motives and obligations of duty must

be pressed, in order to eli'ect the performance

of their share of tlie grand design, in the way
that is best for themselves, and most glori-

ous to God. And they alone make any ap-

proach to tlie accomplishment of this, who
constantly keep before them the one supreme

end of the Divine Mind in creating the world,

and who look beyond the world's destruc-

tion for the fuller development of this pur-

pose in eternity.

The motive of the man who seeks to

promote the glory of God, is not only grati-

tude for the favours which he has himself

received, or a regard to his own present and

future interest, but he " glorifies him as

God;" (Rom. i. 21 ;) acknowledging his su-

premacy and holiness as in themselves claim-

ing his whole homage. He, of course, pays

this tribute to the Divine glory in every form

and character in which God manifests him-

self; in the mysterious Trinity, and in the

persons of Father, Son, and Holy Ghost, and

in the different offices of each ; Christ as one

with the Father, Creator, Mediator, Pro-

phet, Priest, King, Head of the Church,

Teacher, Ju'^e: the Holy Ghost, as the
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Source of regeneration, sanctifica'ion, efFec-

tnal calling, Comforter, Inspirer of the Scrip-

tures. And in each of these persons, offices,

attributes, and characters, the glory is not

given to one Being separately, or to one dis-

tinct attribute only, but always to God, as

one perfect indivisible Triune Jehovah.

CHAPTER XIV.

ENJOYING GOD.

The Chief End of Man, as we have hereto-

fore considered it, relates mainly to the nat-

ural duty and obligation he is under, as a

creature, to an infinitely great, good, and

holy Creator. In this relation he is bound

to seek the glory of God, as the supreme

motive of his Ufe. But the design of God
did not end here. He did not create man to

exhibit his power and wisdom, as is done

by the volcano, the ocean, the firmament,

and his other works, without coimecting

with this purpose a design to make the very

performance of his duty the means of bless-

8*
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ing man. He so formed human nature, as

to unite man's greatest happiness with his

natural dut\ : so thai to be supremely bless-

ed, it was only necessary that man sliould be

perfectly faithful. The happiness of man
was, therefore, one of the objects of God in

creating him : and he made this object con-

current with the other. The happiness

which he designed should accompany and

proceed from his glorifying him, was not

of an inferior grade ; not such as the brutes

have, (hough they are happy. It was to be

a happiness of the most exalted kind, as well

as endless in its duration. Now of what

should such happiness consist? It must be

derived from objects of the highest perfec-

tion. Nothing imperfect ; nothing that is

capable of being exhausted ; nothing that is

limited by time ; nothing that is not fuller

and greater than the resources of man in him-

self, can answer this purpose. The least defi-

ciency in any of these qualities, would make

the proposed means of happiness insufiicient.

It requires but little reflection to determine,

that nothing in the universe can come up to

this demand, but the attributes of God him-

self. There is no created object, or combi-
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nation of objects, that is great enough, or

enduring enough, to equal the capacity of

the eternal human soul. For remember,

that it was, originally, made in the Ukeness

of God's nature ; that, however inferior in

extent, the faculties of the human soul have

a resemblance to those of the Divine nature
;

so much so, that man was capable of a de-

gree of fellowship with his Maker. And,

though this fellowship was lost by our fall in

Adam, it is capable of restoration and of

ultimate perfection through Christ. So that

it may be still said of our nature, that it is

susceptible of that fellowship.' To become

like God ; to be capable of loving him, and

of receiving his affection ; to hold spiritual

intercourse with him; to obtain from him

perpetual communications of his grace, love,

wisdom, and all spiritual advancement and

glory ; to be elevated, as it were, from the

rank of subjects or creatures, to the place of

children; and to have this revelation made

perpetual, without abatement or reverse foi

ever ; this must be the highest happiness of

which our !',-iture is capable : it must per-

fectly fill our desires. If there is one term

bv which this conditi;n of felicity can be
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expressed, I know of none more concise and
comprehensive than that of enjoying god.

This, therefore, must be considered as part

of tlie end tor which man was created, and as

part of the end which man is to keep before

him throughout his hfe. It is connected with
the glorifying of God, in the proposition be-

fore us, as our duty and its reward are con-

stantly united, and because this reward is so

combined with the duty in the very nature

of both, as to be like one object in the mind
of the person who is following the chief end
of his nature. He who seeks, from right

motives, and of course under the influence

of the Holy Spirit,) to glorify God in all that

he does, has such an appreciation of the ex-

cellence of God, loves it so supremely, and

is so far conformed to it in the leading char-

acteristics of ills renewed nature, that God
himself becomes the portion that his soul

desires, and he can fix his mind on nothing

less than God, that is satisfactory. Every
act in which he engages with this view, is

not as a mere tribute to God—a momentary
or even a constant homage—but is so com-

bined with love, and with the aspirations of

his heart after God, as the object of his
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supreme affection and desire, that it is also an

effort to associate the soul more closely with

God: as a sou, who is devotedly attached to

his father, finds in every act of reverence, in

every sentiment of esteem, and in every word

of applause in which he indulges, in refer-

ence to his parent, a fresh tie ; it is an expres-

sion of attachment which tends to warm and

strengthen the attachment.

CHAPTER XV.

EXAMPLES AND ILLUSTRATIONS,

To UNDERSTAND this idea more definitely

than descriptive language can present it, let

us refer to some of the impassioned expres-

sions in the Psalms, as those of a heart that

is living to the glory of God as its chief end,

and we shall see how intense becomes the

aspiration after the enjoyment of God. Such

as, (Psalm Ixxxiv. 2.) " My heart and my
flesh crieth out for the living God." (Psalm

xlii. 1, 2.) "As the hart panteth after the

w'.ter brooks, so panteth my soul after thee,
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God. My soul thirsteth for God, foi the

living God: when shall I come and appear

before God?" (Ps. Ixxiii. 25, 26.) "Whom
have I in heaven but tliee ? and there is none

upon earth that I desire besides thee. My
flesh and my heart faileth ; but God is the

strength of my heart, and my portion for

ever." (Psahii Ixiii. 1.) "Oh God, thou art

my God ! early will I seek thee : my soul

thirsteth for thee, my flesh longeth for thee

in a dry and thirsty land where no water is."

Such exclamations as these are not simply

hymns of praise and adoration, or petitions

for transient blessings, or for large measures

of grace. They are the language of a soul

that DESIRES GOD, and that looks beyond

the restraints of time, the body, and the

earth, and expects full satisfaction only in

heaven. Illustrations to the same effect might

be quoted from the epistles of the New Tes-

tament, from the description of the New
Jerusalem in the Apocalypse, and from Chris-

tian biography.

The enjoyment of God, then, is the chief

3nd of man, under two aspects. It was the

design of God that man's complete ha[)piuess

should be found in the Divine favour ; and
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that this happiness should be the result of

man's living to his Creator's glory. It is

also man's chief end or design, in his own

mind ; because when he devotes himself to

God, he pursues the enjoyment of God as the

only blessing that can satisfy the holy affec-

tion that has been awakened by the opera-

tion of the Spirit on his heart. And this he

does not pursue as an enjoyment only, but

as tlie highest means and opportunity of de-

veloping and expanding the holy exercises

of his soul.

Let us employ again such feeble illustra-

tions as our earthly experience can furnish,

in order to understand more clearly the na-

ture of this enjoyment. What is it in friend-

ship that at the same time gives it its greatest

strength, and its highest gratification ? Say

that the friendship of two individuals is

founded on the highest esteem for each

other's virtues, mutual admiration of char-

acter, and general sympathy of disposition

and taste. Thus united, and cherishing the

tenderest emotion towards each other, of

which the heart is capable, what is it that

produces, feeds, and gratifies these emotions ?

Can you separate the causes from the effects?
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the emotions from the individuals ? Can yon

imagine of two friends, A. and B., that A.

loves every quality of B., but does not love

B. himself; and that the sam.e is true of B. in

reference to A ? Is it pure, absorbing friend-

ship if the two, respectively, are just as con-

tent to be separated as together
;
just as wil-

ling to live at opposite sides of the earth as

in the same neighbourhood ; and satisfied to

pass through life without communication,

correspondence, or intercourse ? Apply the

same inquiries to the domestic relations of

brothers and sisters, parents and children.

Does not nature exert all her force in draw-

ing their hearts together, in making them im-

patient under separation, and in clustering

them all in one group if they are to be per-

fectly happy in these relations ?

And does not this enjoyment of each

other, this heartfelt affection, this commu-

nion, strengthen and deepen the friendship

and the love in these several cases ? Does

not the child, or the sister, or the friend, find

the attraction of their hearts to the parent,

the brother, or the friend, stronger when they

are in habits of daily intercourse than when

their interviews are broken by Long inter-
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vals? Do they not all find that the moans

of strengthening the bonds of their union are

the means of increasing their happiness in

each other ?

And yet no one of them would say that

all he regards the other for is as a means of

making himself happy. The affection of

parents and children is not a selfish emotion :

nor is that the case with any species of pure

friendship. Their enjoyment of each other

is the result of the affection already existing.

It was not the first motive ; but the natural

result, and the chief element of this enjoy-

ment is that it is the fuller expansion of the

affection : it is the manifestation and action

of what was less enjoyed, because, though it

existed, it lay comparatively dormant lor

want of exercise.

So when we speak of enjoying God, we
mean to include that state of heart towards

him which seeks his presence and himself,

as the appropriate gratification of our affec-

tions, and not as an end separate from such

a state. It is therefore connected with glo-

rifying him as a part of the chief end of our

being, as both are the effects of a principle

9
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which causes man to acknowledge and desire

God as the chief good.

CHAPTER XVI.

HOW GOD IS ENJOYED.

But in what ways can creatures so inferior

as we are be capable of enjoying tiie infinite

and supreme God ? I answer,

1. We enjoy God through the influences

of the Spirit which we receive.

By these God manifests himself to the

hearts of his renewed children, and forms the

chain of communication which connects them

with heaven. Most of these influences are

the means of direct happiness, and those which

are disciplinary lead to happiness eventually

by purifying and correcting the soul. There,

for instance, is the peace which flows from a

sense of pardon and reconciliation, and which

is described as passing all understanding,

(Phil. iv. 7.) There is also the peace which

attends the perfect repose of the soul in God
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through faith, and which is the SuDject of

tlie prophet's assurance—" Thou wilt keep

him in perfect peace whose mind is stayed

on thee, because he triisteth in thee," (Isaiah

xxvi. 3.) This trust or faith is a fruit of

the Spirit, and is the source of tlie highest

enjoyment of God ; removing fear, and

being the exercise of that fond, affectionate

rehance whicli is the sweetest ingredient

of earthly friendship, and which acts witli

infinitely greater power when its object is

God himself. When God thus by his sweet

encouragement and gracious drawing, brings

the soul to exercise undivided, loving confi-

dence in himself, it is a means of enjoying

him. It brings him nigh ; evidences what
is hoped for ; realizes what is unseen

;
gives

a token of his love and a proof of his near-

ness by the strength which it imparts and the

contentment it inspires. With such peace,

love, and faith, there must be joy. Each alone

is joy : and the joy is in proportion to their

degree. Gentleness, goodness, meekness,

long-suffering, and temperance, which are

also among the fruits of the Spirit, (Gal. v.

22, 23,) are all blessed in their effects upon

the heart, directly ; indirectly, promote its
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purest h,appiness, and are so many breathings

of the Divine nature itself. He who par-

takes of theni knows that they are from him

who is the highest object of his love, and

each influence is a remembrancer of that

Divine aftection by which his heart was first

taught to love his God. (1 John iv. 19.)

2. God is enjoyed by our communion with

him. The spiritual graces of which we have

just spoken tend to keep the soul in inter-

course with their source ; but the heart is

often drawn into peculiar abstractions from

the world, and brought as it were into spi-

ritual conversation with God. Not in visions,

or trances, or illusions, created by excite-

ment and fanaticism ; but in humble, child-

like, docile waiting upon God ; meditating

on his perfections ; contemplating his works

of love and mercy ; surveying his ways of

providence, redemption, and grace, whilst

God himself seems to be passing them before

the mind, interpreting them, impressing them,

exhibiting their meanmg, and throwing

around them the charms of his love. Such

seasons may not improperly be called inter-

views with God. He is felt to be very near

and ve y precious. The solitary musings of
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one, as he brings to mind the voice, and the

countenance, of a deceased friend, and the

tender incidents of intercourse tliat death

long since dissolved, often seem to bring

back the scenes of departed years with the

vividness of the events of yesterday. But

in communion with God, the friend hves

:

lie is near us, and with us, and speaks to our

hearts, and as it were breathes upon us the

mfluence of his spirit.

3. The means of grace are opportunities

of enjoying God.

Through his word we learn his character

and his will. It is the portrait of himself, in

which his most glorious and lovely attributes

are drawn ; and the contemplation of it is a

source of direct enjoyment to him who de-

lights in his image. This viewing of God in

his written word, not only gratifies the affec-

tionate longings of the heart towards him,

but tends to assimilate the beholder to the

object. For, as in all other modes of com-

munion with God, the soul laying itself open

to the entire influence of the great object of

its attachment, will be moulded and changed

and conformed more and more into a resem-

blance to the character that is so much es-

9*
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teemed. Here the words of the apostle may
be appUed—" We all, with open face behold-

ing as in a glass the glory of the Lord, are

changed into the same image from glory to

glory, even as by the Spirit of the Lord." (2

Cor. iii. IS.) The revealed word being

also an expression of what the Divine will is

as to the conduct of men, and of what is

pleasing to God, the child of God finds that

it opens to him a new means of enjoyment

by obedience. His language is—" I delight

to do thy will, my God
;
yea, thy law is

within my heart." " My soul breaketh for

the longing that it hath unto thy judgments

at all times." (Ps. xl. 8. cxix. 20.) This

obedience, again, helps to bring him more

into the likeness of God, and into greater

capacity and desire to enjoy him. Here, too,

the soul finds those expressions of tender af-

fection, and the record of those deeds of aff'ec-

tion, which he caimot peruse without having

his emotions enkindled into fresh warmth.

Prayer is another means of access to the

fountain of enjoyment. Is conversation one

of the most efficient methods of strength-

ening attachment between mortals ? so is the

influence of communion with God by prayer.
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Prayer is not only the offering of petitions,

the expression of confidence, the act of devo-

tion—but it is the opening of the whole heart

to God in child-like confidence : the speaking

out of its feehngs, as well as its desires. Thus

prayer is not only blessed in procuring deli-

verance from evil, and the bestowment of

good, but the very admittance to the privi-

lege of God's presence is joy. I may here

refer again to the book of Psalms, for the

best actual examples of prayer as the chan-

nel of enjoying God. How expressive are

(he terms in which David declares the effect

of his prayers !
" taste and see that the

Lord is good." " Come and hear all ye that

fear God, and I will declare what he hath

done for my soul." (Ps. xxxiv, 8. Ixvi. 16.)

The sacraments are blessings of the same

kind. How near does the believer stand to

God, and how tenderly does God stand by

him as his Father, when baptism devotes

his children to him I How does the conde-

scension of Divine love seem to stoop to take

up his abode under our very roof when the

Christian family sit together at the Lord's

table and share the emblems of his enduring

love ! What a combination of means is pre-
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sented in this single ordinance to evince

every demonstration of Divine affection, and

to awaken it in the heart of the partaker !

Its form—that of a social meal ; its food

—

the representation of his higliest act of love

;

its company—his friends and ours ; its au-

thority—his own appointment; its blessing

—

his own spiritual jiresence ; its past memo-
rial—that of what he did for us ; its future

memorial—that of what he is to do at his

coming. Who can be admitted to snch a pri-

vilege and not "joy in God through our Lord

Jesus Christ, by whom we have now received

the atonement?" (Rom. v. 11.)

To these heads might be added many
others specifying the means of enjoying God,

and illustrating the nature of that enjoyment.

Every thing, in fact, ministers to this end in

the heart of the adopted child of God. When
he surveys the outward works of creation,

and the course of God's providence, he is re-

minded of the object of his affections, and

regards them as so many tokens of his excel-

lence. Whilst he is endeavouring to glorify

him in a life conformed to his will, he finds

it a source of divine enjoyment. His daily

duties, benevolence and zeal are blessed to
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the same end, for in them all he lives as to

the Lord, and not to man only. This su-

preme aim consecrates all he does ; and what-

ever connects him with God, connects him
with the enjoyment of him as the portion of

his soul.

CHAPTER XVII.

ENJOYING GOD FOR EVER.

These are no more than some fragments of

the beginning of the saint's enjoyment of God.

They relate only to the glimpses of God which

he obtains in this life, and to means of enjoy,

ing him, which are subject to interruption, to

the influence of mortal frailty, to the obscuri-

ties, weaknesses, and corruption of the bodily

stale. We may enjoy God for ever. To

form any conception of the increase of this

enjoyment above that which is possessed in

this world, we must bear in mind several

particulars of the different circumstances in

which men will be placed.
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1. They will then be entirely spiritual : and

there will be none of those clogs of sense

w^hich so seriously interrupt the continuance

of spiritual joy here, and which keep it so

low in its degree. The wants and infirmities

of the body in this life are so many weights

and impediments to the soul, and he whose

heart is set upon glorifying and enjoying

God will be constantly prompted to exclaim

" who shall deliver me from the body of this

death !" (Rom. vii. 24
)

2. They will be entirely holy. Nothing

cements the union and ailection of hearts so

much as similarity of character. So long as

any sinfulness remains in the heart, the en-

joyment of a perfectly holy God must be far

below what it is when by the complete re-

moval of sin, and a final abandonment of a

sinful state, there is an assimilation of the

human spirit to that of the divme. Death

removes this last impediment, and the soul

finds the intensity of its love and desire for

God and the capacity for such enjoyment to

be immeasurably advanced, when from its

prison of corruption, dishonour, and weak-

ness in the natural body, it is raised to the in-

corruption, glory and power of the spiritual
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hody. (1 Cor. xv. 43, 44.) « It doth not

yet appear what, we shall be ; but we know
that when he shall appear, we shall be like

tiim, for we shall see hiin as he is." (1 John

iii. 2.)
•

3. In heaven the saints will enjoy far more

intimate and clear perceptions of the glory

of God. Their views of God m the flesh

are at the best obscure and distant, compared

with what they desire. But this they must

endure so long as they remain in a world

which is still under a curse, and where the

divine glory is only manifested to a few.

In heaven, this glory is the very light of the

place. (Rev. xxi. 23.) No longer an occa-

sional and short gleam, as it shines on the

soul in its earthly tabernacle, it is now its

atmosphere perpetually, and "the nations of

them that are saved shall walk in the light

of it." (Rev. xxi. 24.) Means, symbols,

channels of communing with God and know-

ing him will be no more needed, " The

Lord God Almighty and the Lamb are the

temple." (Rev. xxi. 22.) Access will be

direct, open, constant, " and they shall see his

face." (Rev. xxii. 4.)

4. Their enjoyment will be further en-
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hanced by the expansion of their own powers;

the growth of their knowledge ;
their increas-

ing undersanding of the divine character, of

God's works and operations. All this con-

stant enlargement and elevation will be iden-

tifying them more and more with Heaven

and with God. Their enjoyment will so in-

crease that no source of joy can be imagined

that is disconnected from God himself. And,

5. To crown the perfection of the enjoy-

ment it will be eternal. How it impairs the

enjoyment of friendship here to know that it

is soon to be interrupted by separation, and

that the affection on one side or the other, or

both, may be chilled or diverted by the lapse

of time ! But no time can affect the union

of God and the soul. Separation is impossi-

ble. The joy will be full and it will endure

for ever. As the perfections of the Divine

Being are infinite, they can never be ex-

hausted as sources of blessedness and felicity

to the redeemed. They cannot satiate by

their excess. There will be an eternal pro-

gress of the soul in its own gloriousness and

in its satisfaction with God.

It must be evident that the tendency of

keeping such enjoyment as this before the
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mind as a Chief End, is to promote holiness,

likeness to God, and conformity to his will.

And where these results are attained there

must be corresponding happiness, which is ni

substance the enjoyment of God.

CHAPTER XVIII.

PREPARATION TO ENJOY GOD.

It is clear that there are certain requisites

for the enjoyment of God as it has been de-

scribed. Man, ni his fallen state, would not

find God an object of desire. He would not

naturally seek communion and fellowship

with him, and to live ni the glory of his

fellowship for ever, as the means of his great-

est happiness. He must, therefore, know

God ; must be able in some degree to nn-

derstand and appreciate Ins loveliness; must

esteem and love him ; must have his own
nature brought into such a degree of simi-

larity to the divine, as to admit of congeni-

ality ; must have a strong sense of his entire

10
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dependence on God, not only on his provi

dence as the Creator, but on his grace and

mercy in the relation of God, Redeemer, and

Sanctffier. He must also have an humble

sense not only of his natural inferiority and

of the still wider separation between God

and him by reason of sin, but of that eleva-

tion to which he is raised in being called the

child of God : regarding it not as bringing

him to an equality with God, or giving the

least occasion for complacency or presump-

tion, but as an act of infinite condescension

and grace, the greatness of which will never

be diminished in eternity.

When the soul has been released from its

fetters and encumbrances of earth, and at-

tains the free and unclouded bliss of heaven,

it will find that the enjoyment of God has

been throughout all its existence connected

with the glorifying of God : and that this

will be its Chief End in heaven, as it was

on earth ; for eternity, as well as in time. To

speak of his glory, to manifest it, and to

adore it will be for ever incorporated with

the service of God. To view it and partake

of it will be an element of the happiness of

heaven, and will be more literally than it has
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been on earth, the enjoying of God. This

glory emanating from the blessed Saviour

will be conmiunicated to his people, and be

made their everlasting inheritance. " The

glory which thou gavest me, I have given

them. Father, I will that they also whom
thou hast given me be with me where I am

;

that they may behold my glory which thou

hast given me." (John xvii. 22, 24.)

The Son of God, who uttered these words,

was, whilst on the earth, both a manifestation

of what the Divine glory is, and an example

in our own nature of what constitutes man's

living to his chief end. Men " beheld his

glory, the glory as of the only begotten of

the Father ;" (John i. 14 ;) and it was a real,

sometimes an overpowering glory. But it

did not consist in any of the outward inci-

dents by which men acquire glory. Utterly

destitute of these—and by assuming the very

form of a servant showing his entire inde-

pendence of them—there was a glory in his

character which made a more awful impres-

sion on those who discerned it, than the Di-

vine power which was exhibited in his mira-

cles. It was his perfect hoUness, his uniform

goodness, his l^ivine loveliness, his unchang-
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ing, unwavering, and complete rectitude,

under all circumstances, in all relations, and

at all times, that manifested him to be more

than human, as much as his raising of the

dead, or controlling of the wind : and that

invested him with as true a glory in the

streets of Capernaum, or on the shore of Gen-

nesaret, as when the voice of the Father, the

descent of the Spirit, and the opening of the

heavens designated him at his baptism ; or

when in the holy mount of transfiguration in

the hearing of those who were "eye-wit-

nesses of his majesty " he " received from

God the Father honour and glory." (Matt.

iii. 16, 17, 2 Peter i. 16—18.)

So the glory of God is accompanied with

infinite power and greatness ; but that is not

the only ground on which our worship and

service are claimed. God, as he is in him-

self and for himself, is supremely entitled to

our affections and to ourselves. As we can-

not in our present life rise to the full contem-

plation or understanding of such boundless

attributes and excellence, we may dwell upon

them in that veiled form in which they are

manifested in the life of Clirist on earth. He
who faithfully observes the character of Christ
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in his words, actions, and spirit, will have as

strong a reflection of the supreme perfections

as his sight can bear.

As an example of living to the chief end

of man, the life of Christ is equally perfect.

Particular references on this point, or on the

other one just mentioned would fail to give

any adequate impression of its fulness in

this respect. Let the reader be persuaded to

give the 'four gospels at least one deliberate

perusal with this single view ; namely, to

trace the life of Christ in its manifestations

of the Divine glory, and in its consecration

to God. If the reader will not take this

slight means of pursuing this great subject,

let him not refuse at least such a perusal of

the gospel by John. Let him carefully notice

the expressions, the conduct, the spirit, the

miracles, the prayers, the sufferings of the

blessed Saviour, and see how the glory of God
is visible in them as the motive and the re-

ward of every one: how it excluded selfish-

ness ; made worldiiness contemptible, and

kept spiritual things in a prominence which

was never obscured by things temporal.

Such an examination will also show that

in all respects in which the human nature of

10*
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Christ during his humiliation can beregardeo

separately from the Divine, the Saviour mani-

fested how the eternal enjoyment of God

may be kept in view as part of man's chief

end. His whole course had this direction.

His prayers, retirements, and conversations

show that he resorted to God for such com-

fort and joy as he allowed himself to partake

of in his state of incarnation : and as he

draws near the end of his mission, |;ie speaks

not of the glory and power he was imme-

diately to resume, so much as of his identity

with the Father, and of his returning to the

Father. This is very observable in the com-

forting address to his disciples, and in the

prayer which follows it in the gospel by

John, (John xiv. : xv. : xvi. : xvii.) To re-

turn to the Father, to partake of liis glory,

and to glorify him, and thus to enjoy him for

ever, are the pervading sentiments of that

delightful passage, " Glorify thy Son, that

thy Son also may glorify thee. Glorify thou

me with thine own self. And now 1 come

to thee. 1 in tlieni, and thou m nie, that

they may be made perfect in one." And the

Spirit, through Paul, in like matuier n^pre-

sents this returning of Christ and the final
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closing of his mediatorial work as accom-

plishing the universal felicity of heaven by
so bringing all things into harmonious sub-

ordination " that God may be all in all,"

(1 Cor. XV. 28.)

CHAPTER XIX.

APPLICATION.

Reader ! the inquiry in which we have been

engaged, is not one of mere theological specu-

lation. Its object has not been only to ex-

pound and illustrate a concise proposition.

The design of choosing it as a subject of ex-

position was to lead your mind to the practi-

cal conviction that you are under infinite obli-

gation—both as it regards your duty and your

eternal happiness—to make the glory of God

and the full and everlasting enjoyment of

him the first, supreme, and eternal motive of

your whole life.

Has the claim been established ? Is it un-

reasonable ? It it not just, necessary, and

even infinitely good ? How, then, does your
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life Stand in relation to this claim? Perhaps,

by your outward connexion with Christ in

the Church, you profess to be a servant of

God, redeemed by the blood of Christ, and

are thus under an accumulated obligation to

glorify God in your body and spirit, which

are God's. But is this truly and plainly the

cliief end of your pursuit ? Is it your engross-

ing object ? Are all others subordinate and

subsidiary ? Review the pages you have just

perused, with the personal application of these

questions to your life and conscience, and

judge whether you are fulfilling the chief end

of your creation and redemption.

If the reader is one who makes no such

profession, let me say to him before he dis-

misses the subject, are you not convinced that

the glory of God and the eternal enjoyment

of him are the objects which you are bound

to pursue, as the creature of God and the

subject of his boundless goodness ? Are you

not convinced that nothing less than the

glory of God is worthy of the supreme aim

of the immortal faculties wliich he has given

you, and that nothing less than himself can

satisfy the immortal capacity of these facul-

ties? Are you content to live in the posses-
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sion of such powers, and in the enjoyment

of such mercies, and yet be wholly unfaithful

to the very first object of your existence and

tlie primary design of your endowments?

Will you continue to make yourself the ter-

mination of your aims ? Will you set up

your own honour, distinction, wealth, and

enjoyment in rivalry of, and to the total ex-

clusion of the glory of the King eternal,

IMMORTAL, INVISIBLE, THE ONLY WISE GoD ?

Yet is not this the tendency of your life, if it

be not wholly devoted to God ? And do not

the reflections of this volume commend them-

selves to your reason in establishing the truth

that in thus substituting yourself for God,

you mistake the true means of securing hap-

piness ? Compare yourself—rational and im-

mortal—with the pursuits that engage your

chief regard. Whatever may be their merit

in other respects, however dignified and

agreeable, let me beg you to consider whether

they must not inevitably fail to suit your

wants if they are not as immortal as your-

self. That mind of yours, so craving in its

desires for knowledge and understanding

;

those affections, so restlessly bent upon seek-

ing an object for their complete gratificationj
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are to survive the body which they now in-

habit. Their powers will not be changed

:

their capacities not diminished; their desires

will not die. Will your present means of

gratification survive with them ? Are they

spiritual ? Are they holy ? If they are nei-

ther, they cannot pass with you into a spiritual

world, or if they did, they could not make

you happy there. Be wise. Be humble. If

you have been living thus far to the flesh, seek

even now the power of that Divine grace

which can renew your nature, reconcile you

to God, and enable you to glorify and enjoy

him both now and forever. " For of him, and

through him, and to him are all things ; to

whom be glory for ever. Amen."

THE END.














